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The Yellow Emperor’s Four Canons , the magnum opus of the Huang- 
Lao school of Daoism in the pre-Qin period, was disappeared after the Han 
Dynasty. In 1973, the silk transcription of the work, in which the discussion 
on the Dao is identified with the events recorded in the Records of the Grand 
Historian, was discovered in the Han Dynasty tomb at Mawangdui in 
Changsha. 

The book is made up of the four chapters-“Constant Laws”, “The 

Sixteen Classics”, “Aphorisms" and “On Dao the Fundamental”, which 
presents a wealth of political and philosophical thoughts of the Huang-Lao 
school. It is discussed in the book that “it is out of the Dao that laws, decrees 
and legal institutions come into being”, and that by “using both civic and 
coercive administration, and carrying out both punishment and virtuous 
rule”, a society which tends to “accord with the laws and be determined by 
laws” will be established. The book advocates “governing without any 
action” under the condition of rule by law. All of those propositions greatly 
influenced the politics of ancient China, and became the guidelines of 
governing in early Western Han Dynasty. 
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PREFACE TO THE 
LIBRARY OF CHINESE CLASSICS 


Yang Muzhi 

The publication of the Library of Chinese Classics is a matter of 
great satisfaction to all of us who have been involved in the production of 
this monumental work. At the same time, we feel a weighty sense of 
responsibility, and take this opportunity to explain to our readers the mo¬ 
tivation for undertaking this cross-century task. 

1 

The Chinese nation has a long history and a glorious culture, and it has 
been the aspiration of several generations of Chinese scholars to trans¬ 
late, edit and publish the whole corpus of the Chinese literary classics so 
that the nation’s greatest cultural achievements can be introduced to 
people all over the world. There have been many translations of the Chi¬ 
nese classics done by foreign scholars. A few dozen years ago, a West¬ 
ern scholar translated the title of A Dream of Red Mansions into “A 
Dream of Red Chambers” and Lin Daiyu, the heroine in the novel, into 
“Black Jade.” But while their endeavours have been laudable, the re¬ 
sults of their labours have been less than satisfactory. Lack of knowledge 
of Chinese culture and an inadequate grasp of the Chinese written lan¬ 
guage have led the translators into many errors. As a consequence, not 
only are Chinese classical writings widely misunderstood in the rest of 
the world, in some cases their content has actually been distorted. At one 
time, there was a “Jin Ping Mei craze” among Western scholars, who 
thought that they had uncovered a miraculous phenomenon, and pub¬ 
lished theories claiming that China was the “fountainhead of eroticism,” 
and that a Chinese “tradition of permissiveness” was about to be laid 
bare. This distorted view came about due to the translators of the Jin 
Ping Mei (Plum in the Golden Vase) putting one-sided stress on the 
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raw elements in that novel, to the neglect of its overall literary value. 
Meanwhile, there have been many distinguished and well-intentioned 
Sinologists who have attempted to make the culture of the Chinese nation 
more widely known by translating works of ancient Chinese philosophy. 
However, the quality of such work, in many cases, is unsatisfactory, of¬ 
ten missing the point entirely. The great philosopher Hegel considered 
that ancient China had no philosophy in the real sense of the word, being 
stuck in philosophical "prehistory.” For such an eminent authority to 
make such a colossal error of judgment is truly regrettable. But, of course, 
Hegel was just as subject to the constraints of time, space and other 
objective conditions as anyone else, and since he had to rely for his knowl¬ 
edge of Chinese philosophy on inadequate translations it is not difficult to 
imagine why he went so far off the mark. 

China cannot be separated from the rest of the world; and the rest of 
the world cannot ignore China. Throughout its history, Chinese civiliza¬ 
tion has enriched itself by absorbing new elements from the outside world, 
and in turn has contributed to the progress of world civilization as a whole 
by transmitting to other peoples its own cultural achievements. From the 
5th to the 15th centuries, China marched in the front ranks of world civi¬ 
lization. If mankind wishes to advance, how can it afford to ignore China? 
How can it afford not to make a thoroughgoing study of its history? 


2 


Despite the ups and downs in their fortunes, the Chinese people have 
always been idealistic, and have never ceased to forge ahead and learn 
from others, eager to strengthen ties of peace and friendship. 

The great ancient Chinese philosopher Confucius once said, “Wher¬ 
ever three persons come together, one of them will surely be able to teach 
me something. I will pick out his good points and emulate them; his bad 
points I will reform.” Confucius meant by this that we should always be 
ready to learn from others. This maxim encapsulates the principle the Chi¬ 
nese people have always followed in their dealings with other peoples, not 
only on an individual basis but also at the level of state-to-state relations. 

After generations of internecine strife, China was unified by Emperor 



Qin Shi Huang (the First Emperor of the Qin Dynasty) in 221 B.C. The 
Han Dynasty, which succeeded that of the short-lived Qin, waxed pow¬ 
erful, and for the first time brought China into contact with the outside 
world. In 138 B.C., Emperor Wu dispatched Zhang Qian to the western 
regions, i.e. Central Asia. Zhang, who traveled as far as what is now 
Iran, took with him as presents for the rulers he visited on the way 10,000 
head of sheep and cattle, as well as gold and silks worth a fabulous amount. 
In 36 B.C., Ban Chao headed a 36-man legation to the western regions. 
These were missions of friendship to visit neighbours the Chinese people 
had never met before and to learn from them. Ban Chao sent Gan Ying 
to explore further toward the west. According to the “Western Regions 
Section” in the Book of Later Han, Gan Ying traveled across the terri¬ 
tories of present-day Iraq and Syria, and reached the Mediterranean Sea, 
an expedition which brought him within the confines of the Roman Em¬ 
pire. Later, during the Tang Dynasty, the monk Xuan Zang made a jour¬ 
ney fraught with danger to reach India and seek the knowledge of that 
land. Upon his return, he organized a team of scholars to translate the 
Buddhist scriptures, which he had brought back with him. As a result, 
many of these scriptural classics which were later lost in India have been 
preserved in China. In fact, it would have been difficult for the people of 
India to reconstruct their own ancient history if it had not been for Xuan 
Zang’s A Record of a Journey to the West in the Time of the Great 
Tang Dynasty. In the Ming Dynasty, Zheng He transmitted Chinese cul¬ 
ture to Southeast Asia during his seven voyages. Following the Opium 
Wars in the mid-19th century, progressive Chinese, generation after gen¬ 
eration, went to study the advanced scientific thought and cultural achieve¬ 
ments of the Western countries. Their aim was to revive the fortunes of 
their own country. Among them were people who were later to become 
leaders of China, including Zhu De, Zhou Enlai and Deng Xiaoping. In 
addition, there were people who were to become leading scientists, liter¬ 
ary figures and artists, such as Guo Moruo, Li Siguang, Qian Xuesen, 
Xian Xinghai and Xu Beihong. Their spirit of ambition, their struggles and 
their breadth of vision were an inspiration not only to the Chinese people 
but to people all over the world. 

Indeed, it is true that if the Chinese people had not learned many 
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things from the surrounding countries they would never have been able to 
produce the splendid achievements of former days. When we look back 
upon history, how can we not feel profoundly grateful for the legacies of 
the civilizations of ancient Egypt, Greece and India? How can we not 
feel fondness and respect for the cultures of Europe, Africa, America 
and Oceania? 

The Chinese nation, in turn, has made unique contributions to the com¬ 
munity of mankind. Prior to the 15th century, China led the world in sci¬ 
ence and technology. The British scientist Joseph Needham once said, 
“From the third century A.D. to the 13th century A.D. China was far 
ahead of the West in the level of its scientific knowledge.” Paul Kennedy, 
of Yale University in the U.S., author of The Rise and Fall of the Great 
Powers , said, “Of all the civilizations of the pre-modem period, none was 
as well-developed or as progressive as that of China.” 

Foreigners who came to China were often astonished at what they 
saw and heard. The Greek geographer Pausanias in the second century 
A.D. gave the First account in the West of the technique of silk produc¬ 
tion in China: “The Chinese feed a spider-like insect with millet and reeds. 
After five years the insect’s stomach splits open, and silk is extracted 
therefrom.” From this extract, we can see that the Europeans at that 
time did not know the art of silk manufacture. In the middle of the 9th 
century A.D., an Arabian writer includes the following anecdote in his 
Account of China and India: 

“One day, an Arabian merchant called upon the military governor of 
Guangzhou. Throughout the meeting, the visitor could not keep his eyes 
off the governor’s chest. Noticing this, the latter asked the Arab mer¬ 
chant what he was staring at. The merchant replied, ‘Through the silk 
robe you are wearing, I can faintly see a black mole on your chest. Your 
robe must be made out of very fine silk indeed!’ The governor burst out 
laughing, and holding out his sleeve invited the merchant to count how 
many garments he was wearing. The merchant did so, and discovered 
that the governor was actually wearing five silk robes, one on top of the 
other, and they were made of such fine material that a tiny mole could be 
seen through them all! Moreover, the governor explained that the robes 
he was wearing were not made of the finest silk at all; silk of the highest 


grade was reserved for the garments worn by the provincial governor.” 

The references to tea in this book (the author calls it “dried grass”) 
reveal that the custom of drinking tea was unknown in the Arab countries 
at that time: “The king of China’s revenue comes mainly from taxes on 
salt and the dry leaves of a kind of grass which is drunk after boiled 
water is poured on it. This dried grass is sold at a high price in every city 
in the country. The Chinese call it ‘cha.’ The bush is like alfalfa, except 
that it bears more leaves, which are also more fragrant than alfalfa. It 
has a slightly bitter taste, and when it is infused in boiling water it is said 
to have medicinal properties.” 

Foreign visitors showed especial admiration for Chinese medicine. 
One wrote, “China has very good medical conditions. Poor people are 
given money to buy medicines by the government.” 

In this period, when Chinese culture was in full bloom, scholars flocked 
from all over the world to China for sightseeing and for study. Chang’an, 
the capital of the Tang Dynasty was host to visitors from as far away as 
the Byzantine Empire, not to mention the neighboring countries of Asia. 
Chang’an, at that time the world’s greatest metropolis, was packed with 
thousands of foreign dignitaries, students, diplomats, merchants, artisans 
and entertainers. Japan especially sent contingent after contingent of 
envoys to the Tang court. Worthy of note are the accounts of life in 
Chang’an written by Abeno Nakamaro, a Japanese scholar who studied 
in China and had close friendships with ministers of the Tang court and 
many Chinese scholars in a period of over 50 years. The description 
throws light on the exchanges between Chinese and foreigners in this 
period. When Abeno was supposedly lost at sea on his way back home, 
the leading poet of the time, Li Bai, wrote a eulogy for him. 

The following centuries saw a steady increase in the accounts of China 
written by Western visitors. The Italian Marco Polo described conditions 
in China during the Yuan Dynasty in his Travels. However, until advances 
in the science of navigation led to the opening of east-west shipping routes 
at the beginning of the 16th century Sino-Western cultural exchanges 
were coloured by fantasy and conjecture. Concrete progress was made 
when a contingent of religious missionaries, men well versed in Western 
science and technology, made their way to China, ushering in an era of 
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direct contacts between China and the West. The experience of this era 
was embodied in the career of the Italian Jesuit Matteo Ricci. Arriving in 
China in 1582, Ricci died in Beijing in 1610. Apart from his missionary 
work, Ricci accomplished two historically symbolic tasks — one was the 
translation into Latin of the “Four Books,” together with annotations, in 
1594; the other was the translation into Chinese of Euclid’s Elements. 

The rough translations of the “Four Books” and other Chinese classical 
works by Western missionaries, and the publication of Pfcre du Halde’s 
Description Geographique, Hislorique, Chronologique, Politique, 
et Physique de l’Empire de la Chine revealed an exotic culture to West¬ 
ern readers, and sparked a “China fever,” during which the eyes of many 
Western intellectuals were fixed on China. Some of these intellectuals, 
including Leibniz, held China in high esteem; others, such as Hegel, nursed 
a critical attitude toward Chinese culture. Leibniz considered that some 
aspects of Chinese thought were close to his own views, such as the 
philosophy of the Book of Changes and his own binary system. Hegel, 
on the other hand, as mentioned above, considered that China had devel¬ 
oped no proper philosophy of its own. Nevertheless, no matter whether 
the reaction was one of admiration, criticism, acceptance or rejection, 
Sino-Western exchanges were of great significance. The transmission of 
advanced Chinese science and technology to the West, especially the 
Chinese inventions of paper-making, gunpowder, printing and the com¬ 
pass, greatly changed the face of the whole world. Karl Marx said, "Chi¬ 
nese gunpowder blew the feudal class of knights to smithereens; the 
compass opened up world markets and built colonies; and printing be¬ 
came an implement of Protestantism and the most powerful lever and 
necessary precondition for intellectual development and creation.” The 
English philosopher Roger Bacon said that China’s four great inventions 
had "changed the face of the whole world and the state of affairs of 
everything.” 


3 


Ancient China gave birth to a large number of eminent scientists, such 
as Zu Chongzhi, Li Shizhen, Sun Simiao, Zhang Heng, Shen Kuo and Bi 


Sheng. They produced numerous treatises on scientific subjects, includ¬ 
ing The Manual of Important Arts for the People’s Welfare, Nine 
Chapters on the Mathematical Art, A Treatise on Febrile Diseases 
and Compendium of Materia Medica. Their accomplishments included 
ones whose influence has been felt right down to modem times, such as 
the armillary sphere, seismograph, Dujiangyan water conservancy project, 
Dunhuang Grottoes, Grand Canal and Great Wall. But from the latter 
part of the 15th century, and for the next 400 years, Europe gradually 
became the cultural centre upon which the world’s eyes were fixed. The 
world’s most outstanding scientists then were England’s Isaac Newton, 
Poland’s Copernicus, France's Marie Curie, Germany’s Rontgen and 
Einstein, Italy’s Galileo, Russia’s Mendelev and America’s Edison. 

The Chinese people then began to think: What is the cause of the rise 
and fall of nations? Moreover, how did it happen that gunpowder, in¬ 
vented in China and transmitted to the West, in no time at all made Eu¬ 
rope powerful enough to batter down the gates of China herself? 

It took the Opium War to wake China from its reverie. The first gen¬ 
eration to make the bold step of “turning our eyes once again to the rest 
of the world” was represented by Lin Zexu and Wei Yuan. Zeng Guofan 
and Li Hongzhang started the Westernization Movement, and later intel¬ 
lectuals raised the slogan of “Democracy and Science." Noble-minded 
patriots, realizing that China had fallen behind in the race for moderniza¬ 
tion, set out on a painful quest. But in backwardness lay the motivation 
for change, and the quest produced the embryo of a towering hope, and 
the Chinese people finally gathered under a banner proclaiming a “March 
Toward Science.” 

On the threshold of the 21st century, the world is moving in the direc¬ 
tion of becoming an integrated entity. This trend is becoming clearer by 
the day. In fact, the history of the various peoples of the world is also 
becoming the history of mankind as a whole. Today, it is impossible for 
any nation’s culture to develop without absorbing the excellent aspects 
of the cultures of other peoples. When Western culture absorbs aspects 
of Chinese culture, this is not just because it has come into contact with 
Chinese culture, but also because of the active creativity and develop¬ 
ment of Western culture itself; and vice versa. The various cultures of 
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the world’s peoples are a precious heritage which we all share. Mankind 
no longer lives on different continents, but on one big continent, or in a 
“global village.” And so, in this era characterized by an all-encompassing 
network of knowledge and information we should learn from each other 
and march in step along the highway of development to construct a brand- 
new “global village.” 

Western learning is still being transmitted to the East, and vice versa. 
China is accelerating its pace of absorption of the best parts of the cul¬ 
tures of other countries, and there is no doubt that both the West and the 
East need the nourishment of Chinese culture. Based on this recognition, 
we have edited and published the Library of Chinese Classics in a Chi- 
nese-English format as an introduction to the corpus of traditional Chi¬ 
nese culture in a comprehensive and systematic translation. Through this 
collection, our aim is to reveal to the world the aspirations and dreams of 
the Chinese people over the past 5,000 years and the splendour of the 
new historical era in China. Like a phoenix rising from the ashes, the 
Chinese people in unison are welcoming the cultural sunrise of the new 
century. 


August 1999 
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INTRODUCTION 




The Yellow Emperor’s Four Canons, which was excavated more 
than 30 years ago, is the magnum opus of the school of Huangdi (the 
Yellow Emperor), which is also called the school of Huang-Lao, an im¬ 
portant school of thought of Daoism (or Taoism). The academic research 
on it has deepened more and more and the interest in it has become 
greater and greater both at home and abroad. Many younger scholars 
require me to do some work to pave the way for scientific research by 
translating it into modem Chinese. At this time of its publication, I would 
like to give a brief account of the discovery, the main contents and the 
value of this book. 


I. The Discovery of the Transcription of 
The Yellow Emperor's Four Canons 


In 1973, the transcription of The Yellow Emperor’s Four Canons , 
which had been transcribed together with Laozi B on a whole breadth of 
silk, was discovered in the Han Dynasty tomb at Mawangdui in Changsha. 
At first, because of the void of textual research, nobody knew what book 
it was, thus it was called Lost Ancient Book Preceding Laozi B. Later, 
according to Professor Tang Lan, and with the approval of Professor Li 
Xueqin, it was identified the book The Yellow Emperor's Four Canons 




mentioned in “Records of Literature and Arts” in the History of the 
Han Dynasty. Based on the opinions of Mr. Tang and Mr. Li, with de¬ 
tailed research and reasoning in my book The Yellow Emperor’s Four 
Canons and Huang-Lao Thought , I have verified it as The Yellow 
Emperor’s Four Canons itself, which gives us a clear understanding of 
the important genre of Daoism and its magnum opus. 

Both The Yellow Emperor’s Four Canons and Laozi B are tran¬ 
scribed in lishu, an ancient style of calligraphy, by the same copyist and 
on the same breadth of silk, without much space between them. It is 
unimpeachable that this is the joint edition of Huang-Lao works of Daoism. 
There are 252 lines and more than 16,000 characters. After careful tex¬ 
tual research. The Yellow Emperor’s Four Canons is dated to the mid 
Warring States period, approximately the fourth century B.C., which is 
earlier than Zhuangzi and Mengzi and at least contemporary with Mengzi. 

II. The Main Contents of The Yellow Emperor's Four Canons 



The silk book of the school of Huangdi is made up of the four chapters 
of “Constant Laws”, “The Sixteen Classics” “Aphorisms” and “On 
Dao the Fundamental”. It presents a wealth of philosophical, political, 
ethical and military thoughts. 

According to the research on these four chapters, the main contents 
are approximately as follows: 

(I) The Philosophical Thought 

The theoretical foundations of Huang-Lao, such as the origin, nature 
and function of the Dao, are concentrated in the chapter “On Dao the 
Fundamental”. The thought of the Dao permeates the whole book, and 
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the function and action of the Dao are embodied from the beginning to 
the end. This is the most remarkable characteristic of the silk book as a 
Daoist document and the basis for determining the nature of the book. 

It is discussed in “On Dao the Fundamental” that the Dao is the origin 
of all things. The noumenon of the world is the Dao, and because of its 
existence, the nature and human society could come into being; thus the 
Dao dominates not only nature, but mankind and human society as well. 
Its characteristic is that “it not only pervades all within the four seas but 
also embraces all that exists beyond”, which means it is large enough 
that nothing is beyond. At the same time, “measurements cannot be 
precise enough and subtle enough to approximate the Dao”, that is to say 
it is small enough that nothing is in. It is formless and nameless and “be¬ 
yond investigation and fathomless”, thus it is too profound to be under¬ 
stood. And it is “strong and will not break, and weak but cannot be 
changed”, and “dwelling in yin it does not decay; dwelling in yang it 
does not get burned”; thus it is intangible. The Dao is such a thing with 
emptiness and chaos. Although you feel mysterious and intangible about 
it, the Dao permeates our daily life and is used by us. “Everyone lives on 
it, but no one knows its name; everyone makes use of it, but no one sees 
its form.” Everyone can feel its existence. It is exactly the Dao that 
exists externally and independently, and that is not restricted by any time 
and space, and that is not subjected to the domination of anything. It is 
superior to all, and runs through everything; it is the foundation on which 
myriad things in the universe exist, and it is the criterion of people’s 
thought and conduct also. 

Not only does the Dao exist externally and independently, but it is also 
a changing and moving thing. Its movement is not desultory but accords 



with certain law. Because of its movement, the Dao makes all things 
oppose, unify and contend with each other, and transforms the opposites 
into each other. Such abundant dialectic thought is fully discussed in the 
four chapters. 

(II) The Social and Political Thought 

In this aspect, the school of Huangdi is much different from that of 
Laozi, and its main contents are as follows: 

1. Using both civic administration and coercive administration, and 
carrying out both punishment and virtuous rule. The Confucian political 
thought is mainly about rule by justice, benevolent government and virtu¬ 
ous rule; thus it calls for civic administration. Legalism advocates rule by 
force, repression and punishment; thus it calls for coercive administra¬ 
tion. Both seem unilateral. But the school of Huang-Lao picks the strong 
points of all schools, and advocates using both civic and coercive admin¬ 
istration, and carrying out both punishment and virtuous rule, believing 
that this accords with the law of Heaven. What does civic administration 
mean? What does coercive administration mean? The Yellow Emperor’s 
Four Canons gives the specific explanation that “following the vitality of 
life ordained by the Dao of Heaven, to nourish life is called civic adminis¬ 
tration”; “following the destiny of death ordained by the Dao of Heaven, 
to administer the severe sanction of death to those who should be killed is 
called coercive administration”. (“The Correct Kingship”, Constant 
Laws ) The law of Heaven being as above, politics should also follow it, as 
“Heaven ordains all things to grow in spring and summer and to wither in 
autumn and winter; governance of a nation is almost the same in that the 
benevolent rule gives generous rewards while the corporal punishment 
brings about severe sanctions” ( idem ); thus the kingcraft should be “us- 




ing both civic administration and coercive administration”, ( “The Four 
Principles”, Constant Laws) so that All-under-Heaven would be obedi¬ 
ent. Which is more important, however, the civic or the coercive? This 
would depend on the conditions of a country. 

Closely linked with “using both civic and coercive administration” is 
“carrying out both punishment and virtuous rule”. It is suggested that 
kingcraft should use both punishment and virtuous rule. Thus “so bril¬ 
liantly evident are punishment and virtuous example as are the sun and 
moon set in turn to illuminate according to the brilliance proper to 
each”(“Investigation”, The Sixteen Classics ); and “Heavenly rule by 
virtue is manifest, yet it can not function without the cooperation of pun¬ 
ishment; awesome as Heavenly punishment is, it will lose its efficacy 
without the cooperation of virtuous rule.” ( “The Contention of Clans”, 
The Sixteen Classics ) With “punishment and virtuous rule nourishing 
each other,” politics could be steady, and the state could be peaceful for a 
long time. 

2. According with laws and being determined by laws. The idea of 
rule by law in the lost book is one of the important characteristics of the 
school of Huang-Lao. In “Constant Laws”, it begins as: “It is out of the 
Dao that laws, decrees and legal institutions come into being. These laws 
are yardsticks to measure what is right and what is wrong, gains and 
losses, and they form the criteria forjudging what is correct and what is 
incorrect.” (“The Dao and Laws”). That endows the laws with sacred 
meaning, considering that laws are the criteria of judgment for right and 
wrong, gain and loss, and correctness and incorrectness. A passage men¬ 
tions that “laws and decrees are the most authoritative criteria forjudging 
what is right and what is wrong”(“The Correct Kingship”, Constant 



Laws)', and at another place it says: '‘Accordingly, one can seek facts 
through names; thus one is able to classify right and wrong, and to handle 
rewards and punishments in a judicious manner.”(“The Dao and Laws”, 
Constant Laws). Thus the book stresses that “the distinction between 
right and wrong should be determined by laws; one should be empty and 
quiet to be able to listen carefully so as to accord with the laws”(“Names 
and Principles”, Constant Laws), and points out that law-executors should 
be selfless, and even the supreme ruler cannot disturb laws, in other words 
“those who formulate laws and decrees are not allowed to create confu¬ 
sion in formulating laws and decrees”(“The Correct Kingship”, Con¬ 
stant Laws). Thus, “only when pure impartiality without self-interest is 
given priority, and all punishments and rewards are fully carried out, is a 
good government achieved”(/Vfem), and “if governed according to law, 
a country will not be in disorder”(“Aphorisms”). 

Worthy of note is that although the school of Huang-Lao stresses laws, 
it does not move toward the extreme, and that it objects to the policy 
beyond limits, for, “if the Heavenly ultimate is transgressed and the Heav¬ 
enly way is lost, Heavenly punishment will be unavoidable”(“The Order 
of a Nation”, Constant Laws). Even more, it does not allow anyone to 
suppress the people by abusing the laws. In the relationship between lajw 
and virtue, it claims “virtuous rule before punishment”, and emphasizes 
prudence in executing laws, which it considers as “following Heaven”. 

3. Not clinging to and being steady at anything, and governing without 
any action. The most difference of non-action between the school of 
Huang-Lao and that of Laozi is that Laozi’s is naturalistic, while Huang- 
Lao’s is conditional— that is to say, under the established governmental 
order, with abiding by laws, and with one’s own responsibility, everyone 







fulfills his own work. Thus “The Sixteen Classics” points out: “If one 
wants to know gains and losses, it is necessary for one to examine names 
and investigate forms. Forms always settle themselves; hence I shall 
keep myself in quietude. Affairs always carry themselves out; hence I 
need not take any action.” (Section Fifteen) In short, if all take action in 
the established governmental order, the upper ruler will not have to take 
any action; that is the quintessence of the non-action of Huang-Lao. 
Such quintessence is expressed in the general principle of governing with¬ 
out action which Chancellor Cao Cen told Emperor Hui of the Western 
Han Dynasty. The latter became enlightened at once about the inge¬ 
niousness of non-action. 

Huang-Lao’s theory of governing without action is closely related to 
the kingcraft of lightening taxes, reducing penalty, and rehabilitating the 
people, which greatly enriches the connotation of non-action. All of these 
theories had been transferred into actualized policy in early Han times, 
and made the Han Empire unprecedentedly mighty. 

4. Protecting people, loving people and nourishing people. The people- 
oriented thought occupies an important position in Huang-Lao Thought. 
In “The Sixteen Classics”, a passage is quoted from the Yellow Em¬ 
peror: “It is from Heaven that I received the mandate...1 respect and fear 
Heaven, love the earth and harbor intimate affection for my people.. .it is 
because I habor intimate affection for my people that they do not run 
away from me”( “Establishment of the Mandate of Heaven”); and it 
takes “the loss of people” as one of the “five perversions”. If he does 
not want to lose people, the ruler must nourish people first; thus “people 
are born beholden to Heaven, and they are fed by the resources of the 
earth as their mother”( “Guo Tong”, The Sixteen Classics), from which 


stems the traditional idea that food is the god for the people. In order to 
ensure that the people have food and clothes, the silk book stresses that 
the ruler “ought not create disorder in people’s affairs, nor should he go 
against the timing of Heaven” ( “Investigation”, The Sixteen Classics ). 
Again: “If a ruler promulgates laws and degrees which are in conformity 
with the will of the people, he will be obeyed by them. If he loves univer¬ 
sally without selfish consideration, people will cherish their ruler”. (“The 
Correct Kingship”, Constant Laws) And: “Whenever a sage acts, he... 
enables people to benefit along with him.” ( “Regarding the Dao as the 
Guide for Governing a Country”, The Sixteen Classics ) If such can be 
realized, the effect will be “promoting the long-term interests of the country 
and the vital interests of the people” (idem). Therefore Huang-Lao 
Thought zealously encourages people to develop production to become 
rich, and it considers that the government should relax policies by lighten¬ 
ing taxes and tariffs. In “Constant Laws”, it claims that “by exempting 
his people from taxation in the third year, he may enable them to realize 
profit”(“The Correct Kingship”), and that “by collecting taxes with proper 
limits, people will become rich” (idem), with the concrete steps being: 
“in the first year of governing, the king should follow the customs of the 
common people; in the second year, he should promote those of virtue 
and talent to important positions; and in the third year, he should enable 
people to gain profit” (idem). From this we can see the timetable of 
letting the people become rich. It reflects that the newly rising landlord 
class had the ambition of revitalizing the economy and developing pro¬ 
duction in the Warring States period. 

The people-oriented thought pays great attention to developing the 
intelligence and respecting the will of the people, which differs from the 
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“obscurant idea” of Laozi. In ‘The Sixteen Classics”, it is exhorted not 
to “stifle the intelligence of the people”! “Three Prohibitions”); that is to 
say, a ruler must not block up the public opinion, should make the chan¬ 
nels of public opinion expedite, and should accept the people’s intelli¬ 
gence extensively. It also says: “If a ruler unites his ministers around him, 
he will be able to govern All-under-Heaven.” (“The Six Dividing Lines”, 
Constant Laws) 

Certainly, this is enlightened politics; so the school of Huang-Lao ob¬ 
jects to tyranny, maintaining that “the people abhor those who are harsh.. .if 
one becomes overly harsh, the people will kill him”( "The Principle of 
Behavior”, The Sixteen classics ). Since the tyranny would be reflected 
concentratedly in taxation, the school of Huang-Lao pays special atten¬ 
tion to the limits of taking from the people, which is considered the major 
issue relative to whether the regime is steady. In “Aphorisms”, it is said 
that “if one knows how to give and take properly, he will be 
established...king; on the contrary, if one does not know how to give and 
take properly, he will lose his position and suffer death”. Whether a state 
would survive or perish, and rise or fall in history, its reason is mostly 
relative to that; thus the historical dialectics is deeply discussed in the lost 
book. 

5. The idea that “the superior and inferior have constant positions”is 
also one of the most marked differences between the schools of Huang- 
Lao and Laozi. In the school of Huang-Lao, it is considered that ranks 
are from the Dao, and their existence is an unalterable principle and in 
accordance with the Dao of Heaven. Thus, “Heaven and earth have 
their constant orders, the multitudes have their constant affairs, and the 
superior and inferior have constant positions”! “The Dao and Laws”, 




Constant Laws), and “they will of their own accord behave according to 
their designated station in life, and they will not contend with one an- 
other'X “On Dao the Fundamental”). And still, it is considered that “a 
ruler is yang and a minister is yin; the superior is yang and the inferior is 
yin... dominating others is yang and being dominated by others is 
yin.. .everything that is yang follows the example of Heaven.. .everything 
that is yin follows the example of the earth”( “Aphorisms”). Thus, ac¬ 
cording to the school of Huang-Lao, it conforms with the great law that 
“the noble differs from the humble” and “there are ranks in the rich and 
the noble”. Undoubtedly, it is a theory in defense of the rising feudal 
hierarchical system. 

The above five aspects are the main contents of the political and so¬ 
cial thoughts of Huang-Lao. In addition, the book makes an exposition of 
its unique military and ethical thoughts. 

III. The Value and Significance of the Excavation of 
The Yellow Emperor’s Four Canons 

l.The discovery of the book has opened up a new realm for the 
research of Daoist culture. The main works of Daoism can almost date 
back to the Warring States period. In the pre-Qin Daoism, in addition to 
the school of Lao-Zhuang, which was represented by Laozi and Zhuangzi, 
there was a school of Huang, which regarded The Yellow Emperor’s 
Four Canons as its representative, but we did not know that before. 
Thus when Daoism was mentioned, we thought of Lao-Zhuang. This is 
because in Qin and Han times, Huangdi was confused with Laozi, and 
they were called by the joint name of “Huang-Lao” in The Book of 




Songs and History of the Han Dynasty, therefore later scholars mis¬ 
took Huangdi for Laozi, and thought Huang-Lao were just the same as 
Lao-Zhuang, a mistake that had survived 2,000 years, from the Han Dy¬ 
nasty to modem times; consequently, it limited our view, fettered our think¬ 
ing, and made our knowledge and research of Daoist culture unilateral. 
Not until the excavation of The Yellow Emperor’s Four Canons, did we 
begin to have a clear understanding of the school of Huangdi, as one 
different from the school of Lao-Zhuang in Daoism more than 2,000 years 
ago; thus it has opened up a brand-new field for us in studying Daoist 
culture. 

2. The discovery is favorable to the rehabilitation of the school of 
Huangdi in the Warring States period when all the schools of thought 
were contending, and to the establishment of the appropriate position of 
this Daoist school in Chinese history. The school of Huangdi was an im¬ 
portant school of thought in the academia in the Warring States period, 
having produced very great influence in the contention of the various 
schools of thought. The ideological trend of Huangdi had left obvious 
marks among many important contemporary thinkers. However, this school 
had disappeared after the Han Dynasty, whose disappearance was no 
doubt relative to the fact that its magnum opus was lost, and also to the 
struggles among the schools of thought at that time. Today, the discovery 
of The Yellow Emperor’s Four Canons has shown us the ideological 
content of this school of thought in its entirety, thus providing us with a 
reliable basis, for rehabilitating its position in history. 

3. The Huang-Lao Thought that prevailed in the early years of the 
Western Han Dynasty was always a mystery in the history of Chinese 
thought in the past. In early Han times it was often spoken of as that of 


Laozi in the academic treatises. The excavation of The Yellow Emperor’s 
Four Canons gives us an opportunity to examine again the unsolved com¬ 
plicated case that had lasted for more than 1,000 years, and to realize 
clearly that the so-called Huang-Lao Thought popular in the early Han 
Dynasty was not the thought of Laozi, but of Huangdi. This was the 
golden period when Daoism was used extensively in the new period and 
the school of Huangdi had made the greatest contribution to historical 
development. Thus we must not underestimate the historical role played 
by Daoist culture. 

4. With the gradual differentiation of Huang-Lao Thought and the clari¬ 
fication of its contents, many historical events in Chinese cultural history 
must be rewritten so as to reflect the historical truth practically and real¬ 
istically. For instance, the specious judgment on the history of thought of 
the earlier Han period must be rewritten. And taking the analysis on the 
thought of such persons as Lu Jia and Dong Zhongshu as another ex¬ 
ample, among many others, if we do not include the influence of the school 
of Huangdi, it will be difficult to find out the origin of their academic 
thought. As for the research on Chu culture, if we do not understand the 
school of Huangdi, it will be very difficult to grasp accurately the marrow 
of Chu culture. It is obvious that the excavation of the book has really 
opened up a new channel for academic research. 

5. The discovery of The Yellow Emperor’s Four Canons can also 
clarify many disputed or doubtful philogical cases of the past hundreds of 
years. Since the Ming and Qing dynasties, many scholars have done a 
great deal of work to clarify such cases and have made considerable 
achievements. But there were also cases where true books were mis¬ 
taken as fake ones; for instance, in Daoist literature, Heguanzi and Wenzi 




which are in the list of “Records of Literature and Arts” in the History 
of the Han Dynasty, have been considered as fakes by Ming and Qing 
scholars, and even by the modern master Liang Qichao. However, the 
discovery of The Yellow Emperor’s Four Canons has proved that both 
are authentic and not the fake ones done by scholars of the pre-Qin 
period, since both works have quoted profusely from the latter book. 
Thus it can be seen that the excavation of The Yellow Emperor’s Four 
Canons is favorable to the sifting and authentifying of ancient books. 

6. The research of the silk books The Yellow Emperor’s Four Can¬ 
ons and Laozi, along with other silk and bamboo scripts, has offered us 
new knowledge about phonology, critical interpretation of ancient texts 
and the evolvement of Chinese characters. For The Yellow Emperor's 
Four Canons and Laozi both belong to Chu culture, they provide many 
new materials about the characters, dialects, phonology, customs and habits 
of the state of Chu, and can help explore a new path in the research of 
philology, critical interpretation of ancient texts, phonology and textual 
criticism. For example, in “Three Prohibitions”, “The Sixteen Classics”, 
the “qiu( )” means “empty” in Chu dialect, which is proved in the 
annotations of History of the Han Dynasty, but the exegete Yan Shigu 
of the Tang Dynasty made a mistake for his ignorance of Chu dialects; 
and in “Aphorisms”, the saying “when two fierce tigers fight against 
each other, the winner will be an inferior dog” is a Chu proverb, which is 
also quoted in “Stratagems of Chu” in the Stratagems of the Warring 
States. These are relative to the dialects and critical interpretation. In 
phonology, such as in The Book of Songs, the representative of the cul¬ 
ture of the Central Plains, there is no example of the rhyming of yang 
and dong, and there are only a few examples of the rhyming of gen and 



zhen; while in Laozi, especially in The Yellow Emperor's Four Canons , 
such rhyming is extremely rich and conspicuous. These provide new con¬ 
tents for the study of phonology. 

The six aspects listed above, although only dealing with the chief value 
and significance of the silk book, are sufficient to enable us to understand 
the importance of the discovery of the silk book. It can be foreseen that 
the excavation of those important silk documents will weed out the old 
and bring forth the new in the research of traditional Chinese culture, and 
a new research climax will come soon! 

IV. The Influence of The Yellow Emperor's Four Canons 

Before the 1970s, our understanding of pre-Qin Daoism was limited 
to the records of extant texts, such as Laozi and Zhuangzi. Sima Qian in 
his Records of the Grand Historian, did mention it, but only very briefly. 
Because no works of the Huang-Lao school had been handed down to 
posterity, he referred pre-Qin Daoism only to the “Laozi school”, without 
the mention of the “Huangdi school”, which, of course, is far from his¬ 
torical facts. Our study then was greatly limited on the culture of Daoism 
in ancient China. However, the excavation of The Yellow Emperor's 
Four Canons in the Han tomb at Mawangdui in Changsha in 1973 has 
greatly changed the situation, widened the investigative vision thereupon, 
and aroused the extensive attention among the academia both at home 
and abroad. An upsurge arose in the research on Huang-Lao Thought 
from the 1980s to the 1990s, when a rash of influential monographs and 
research theses have been published. The famous scholar Chen Guying 
offered a postgraduate course for the research on The Yellow Emperor’s 
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Four Canons at the Department of Philosophy in Peking University and 
published The Yellow Emperor’s Four Canons with Annotation and 
Modern Chinese Translation in Taiwan in 1995. Meanwhile, the dis¬ 
covery of the silk book also aroused enormous interest among the academia 
overseas. In view of this, the International Symposium on the Research 
of the Silk Manuscripts Excavated at Mawangdui was held in China twice, 
and more than 30 scholars from the regions of Hong Kong and Taiwan, 
and countries such as USA, Great Britain, Germany, France, Japan, Canada 
and Singapore attended the meeting and exchanged their research re¬ 
sults. In USA, headed by scholars in Harvard University and Dartmouth 
College, a seminar was held by experts on “Silk Manuscripts of Huang- 
Lao”. In their discussions all believed that the excavation of The Yellow 
Emperor’s Four Canons was a great event in the history of Chinese 
thought, philosophy and culture, that not only had it got the doubtful mil¬ 
lennium case of “Huang-Lao” satisfactorily settled, but it had also re¬ 
stored the historical status of the Huangdi school in the contention of a 
hundred schools of thought in ancient China. A detailed index for The 
Yellow Emperor's Four Canons, which offers convenience for inves¬ 
tigators, is now being planned in the Centre d’etudes de I’Asie de 
l’Est, Universite de Montreal. In 1997, the English version of The 
Yellow Emperor’s Four Canons, translated by Dr. Edmund Ryden of 
SOAS, University of London, was published. Thereafter, a special 
“Huang-Lao Thought” column has been run in the Contemporary Chi¬ 
nese Thought, carrying translations of articles from Chinese sources on 
the research of Huang-Lao Thought. 

Since it was published by the Yuelu Publishing House of Hunan in 
1993, with English translation by American Sinologist Leo S.Chang (Re- 



search Fellow of the Fairbank Center for East Asian Research, Harvard 
University), the book The Yellow Emperor's Four Canons with Anno¬ 
tation and Modern Chinese Translation has aroused great attention 
and favorable comments among scholars at home and abroad. The book 
has been adopted as the basis for research or teaching material on Chi¬ 
nese culture by European and American higher education and scientific 
research institutions. 

The Yellow Emperor's Four Canons has been kept fairly intact, 
with over 16,000 characters. For its inclusion in the Library of Chinese 
Classics, I have revised my book. Here I would like to express my deep 
gratitude for the energetic support of Xiangtan University. 


Yu Mingguang 

April 2005, 
Changsha, Hunan Province 
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CHAPTER ONE 
Constant Laws 

SECTION ONE 
The Dao and Laws 


I? 

S’ S' 
9. o 


It is out of the Dao (or Tao) that laws, decrees and legal institutions 
come into being. These laws are yardsticks to measure what is right and 
what is wrong, gains and losses, and they form the criteria forjudging 
what is correct and what is incorrect. Therefore, he who has mastered 
the Dao formulates laws but dare not violate them. Once the laws have 
been formulated, he dare not ignore them. If one conscientiously keeps 
oneself within the bounds of laws, one is able to understand the impor¬ 
tant issues of All-under-Heaven without being misled. That which is 
profoundly abstruse (the Dao) is hard to be identified and is something 
formless. Though remote and dim in image, it is something from which 
all things come into being. Human beings are bom with defects such as 
greed that can never be fully satisfied. For human beings, if they want to 
survive, have to be engaged in various kinds of productive activities, 
during which the most harmful thing is to handle these activities without 
conforming to the requirements of timeliness of different fanning sea¬ 
sons. It is called timeliness and---. To be engaged in affairs of agricul¬ 
tural production, one must deal with various sorts of concrete activities, 
during which the most harmful things are: perversity and disorientation 
contrary to the natural order of things, and knowing nothing about the 
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objective for which things are done. One must communicate with others 
while handling affairs, and the detriments therein are: being unable to 
respect others, self-deception, indulgence in exaggerations and present¬ 
ing something insufficient as though overflowing. 

Therefore, even as all things originate from the Dao, some things die 
because of it, while others survive; some things suffer failure, while 
others succeed. Both disaster and good fortune come from the very same 
Dao, but no one knows why and how disaster and good fortune occur. 
The right way to understand all these is to remain in a state of formless¬ 
ness and calmness of mind. Only if one remains in such a state, may he 
thereby know that all things necessarily possess their forms and names 
as soon as they come into existence even though they are as small as 
autumn down. This is also true for a society which has its laws, decrees 
and different statutes by which its members are properly identified and 
regulated. Accordingly, one can seek facts through names; thus one is 
able to classify right and wrong, and to handle rewards and punishments 
in a judicious manner. Therefore, he who has mastered the Dao, while 
handling the affairs of All-under-Heaven, should not hold to his own opin¬ 
ions and occupy the position of a ruler; he does not do anything contrary 
to the ways of the Dao and is selfless. Thus, when there are affairs in 
All-under-Heaven, they will assume their forms, names, sounds and titles 
of their own accord. In this way, when troubles come,they should be 
solved through implementing laws, decrees and institutional regulations, 
for only through the formulations of various laws, decrees and regula¬ 
tions can the nature of all conduct be accordingly judged. 

Those who are the most just and selfless are the wisest; the wisest 
ones achieve the most. Those who are the most just abide in quietude; 
the utmost quietude induces sagacity. Those who are selfless attain wis- 
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dom; the wisest can become the model for All-under-Heaven. A balance 
is used to measure the light and the heavy, laws and decrees are formu¬ 
lated to judge the right and the wrong. Hence, the affairs of All-under- 
Heaven will necessarily go through an accurate testing and verification. 
It is just like a carpenter cutting timber marked by a ruler that a govern¬ 
ment handles various affairs. Although there arc many affairs to deal 
with, if one upholds all measures like doit, dan, chi, and cun, one will 
have rules and regulations to follow, and be able to judge the right and the 
wrong. Therefore, it is said:“A country can be well administered when 
laws, decrees and institutions are established."Who knows the abstruse 
power which enables the ruined nations to recover from the state of 
extinction and the declined nations to survive? Who knows the ultimate 
reason for which the dead arc revived and disasters turn out to be propi¬ 
tious. Only those who trace the reason back to the Dao will know why 
and how disasters and good fortunes befall them. The best way to deal 
with changes is to stop adjustment when balance is achieved. If the light 
and the heavy arc not proportionate, then the balance is lost. This is called 
losing the Dao. 

Heaven and earth have their constant orders, the multitude have their 
constant affairs, the superior and inferior have their constant positions, 
and the ruler has his constant way to supervise his ministers and his 
constant measure to put his people into service. The constant orders of 
Heaven and earth are: the four seasons, day and night, flourishing and 
withering of trees and grass, the soft and hard attributes of yin and yang, 
and the constant affairs of the multitude are farming by male and weav¬ 
ing by female. The positions for the noble or the lowly should be: the able 
and virtuous should assume the position of the noble, while the people 
with the opposite characteristics should assume the position of the lowly. 
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These two kinds of people should never be mixed together. The constant 
method of supervising ministers is promoting the capable but not letting 
them overstep their responsibilities. And the constant guideline to put 
people into service is for the ruler not to strive for private interest but 
instead to establish public interest. In case the constancy is changed and 
the measure is violated, unusual means must be employed to control the 
situation. The ordinary and the special respectively have their places and 
their names will be determined. 

All things great and small dwell in their proper places. The right and 
the wrong, the living and the dead, are all determined by their inherent 
qualities, by which their names can thus be decided on. As soon as their 
names and forms are fixed, they will correct themselves. Therefore, only 
the one who has grasped the Dao in the first place understands Heaven's 
principle of returning on an eternal motion in cycles, secondly discerns 
the difference between the ruler and his subordinates, and thirdly, care¬ 
fully investigates and thoroughly apprehends the beginning and the end of 
the myriad things, and therefore avoids any attempt to dominate them. In 
this way, one can reach the realm in which one is able to attain the most 
elemental and the most subtle so to be omnipresent and in emulating the 
Dao. Only when one has reached such a state, will one be considered the 
model sovereign whom All-under-Heaven should follow. 
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SECTION TWO 
The Order of a Nation 


If a state loses its order or laws, decrees, and institutions, then the 
country will fall into great chaos. Annexations and expeditions should be 
carried out according to the Dao of Heaven, and there should be both 
seizure and distribution. If a country is conquered by a punitive expedi¬ 
tion, but the ruler of the conquering state fails to enfeoff the annexed 
territory to the ones worthy to govern, then the conquered people will not 
remain in subjugation for long. If one launches punitive expeditions with¬ 
out having reached the Heavenly ultimate as required by the Dao of 
Heaven, one will find that the conquered nations may take opportunities 
to revive and prosper. If one does not handle expeditions and prohibitions 
properly, one will in turn be confronted with disasters. In executing a 
punitive expedition against a nation which should be punished and ruined, 
the conqueror must eliminate it entirely. It is called fulfilling"the func¬ 
tions of Heaven" to enfeoff the captured land to those who are capable 
and virtuous and to refrain from holding it in the possession of the con¬ 
quering ruler. Heaven and earth are disinterested and the four seasons 
run their course without ceasing. When a nation is founded, a ruler then 
governs it in accordance with the Dao of Heaven. If the Heavenly ulti¬ 
mate is transgressed and the Heavenly way is lost. Heavenly punishment 
will be unavoidable. When the power of man is so powerful as to prevail, 
and Heavenly punishment is not manifested, one should avoid confront¬ 
ing it. When Heavenly punishment prevails over the power of man, one 



[J££] 

a&j&a, 3feja^(tt) n o mmmxtfjo 

%az® 12 , mnmn, mn&&, m &« 

<*>W. #KT*. «(«>□, MUZUfi), Bfetttc, tmz- 

a***«. rnm^^o x&zm. ^aH^ ,4 0 # 

^X(W)ife(8fe) ,5 „ tt£A£fftK(t&), *A£[*1, Pg(ffi)K«i 
$li, #(£)£#&, ^&af(8t)S* 16 , itfc&^ic, yj(Si)Klfet, 
£-mipnA2jo ^A^(it)A(^) 0 

mm, mmw, m±m .. m&&. maim' 7 * m#x$m 

^] ,B o [P^0]#±ife^(^)o ±«fc#A}jn£lU£ 19 , AiAtirfi^iW 
[4-it! 

te-Stfflfcft; *&, ll^JttitTA^, «P^Att**AtlJK 0 A-# 

it % *-■$:*&#&Ai&, ft 

ft* €64# ft, ff-.t'Stfft#, ftiit'&^'f 

54 , ^*€64**, *#€64$-*t, #4-€64**»a#i4 t) 

£, fttMflMlfrft), iitAil, N£ ft ft >!£&&-, &,& 

«A-IT 0 *fr«, **ftAft#ft*n^*jfc&4)t*.ft, «4&Ai£A 
Jftaa^o Aft « 64ft#, #jkA#t7, %*tt 

7, i£A^i£;£A, AM*«!itt-*-«MfcTo *t«, £A#ri£ 

#64ifft, &-£8t#€64ft^, ft#€64*Nst, 

£€64f-tf, ^#€64Aftft#£ft**b*64'if-:t\ 

it-iflt “A-*4” 0 i£# t #ikftifc7ft*£*£*, 

^^'i#.tf, **i±$-ftft/8Aft, *-£■-£# 
fcA, .t-AAA, *»«**&, A 

ft&•£££; iiMfliA, .«££; 



should act accordingly. This is the technique whereby one yields in the 
beginning and projects in the end. The Heavenly ultimate must be ful¬ 
filled, but one must not arrogate to oneself Heavenly functions. 

When a country is annexed and the conqueror then rebuilds the capital 
city and the outer walls, settles therein, delights in its music, enjoys its 
property, plunders its beauties as wives and concubines, this is called 
“against common practice". When the conquering ruler morally degen¬ 
erates and goes against the Dao of Heaven, his nation will face danger 
which will finally lead to the ruin of the nation. Therefore, only a sage is 
able to fully follow the Heavenly ultimate, and according to what is ap¬ 
propriate for the ways of Heaven he administers his nation. The Dao of 
Heaven and earth does not transgress the three functions. One who does 
not feel satisfied with his success achieved and great wealth accumu¬ 
lated will inevitably be visited by disasters. Thus, when a sage ruler 
launches a punitive expedition of conquest, he will annex another country 
by destroying its capital city and the outer walls, by burning its bells and 
drums, by disposing its property, by dispersing its sons and daughters, and 
by dismembering the conquered territory into feudal estates of the wor¬ 
thies. This is called Heavenly functions. The achievement of Heavenly 
functions will not be forfeited and disasters will not come later. 

Do not steal or surreptitiously transgress yang. Do not steal yin. Do 
not exhaust the earth. Do not presume power to insult others. And do not 
form cliques to pursue selfish interests. To be over anxious for quick 
results may on the contrary bring about the loss of one’s position. To be 
lazy may lay waste the farming land. One who exhausts the earth will be 
punished by Heaven with natural calamities. One who presumes power 
because of influential connections or position will suffer his people leav¬ 
ing him in all four directions. One who forms cliques in pursuit of selfish 
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interests will be attacked from both outside and inside of his country. To 
be over anxious for quick results may easily generate malpractices. To 
be lazy may lead to famines. One who exhausts the land by overcultivation 
will lose it by creating barren land. One who pre- sumes power will lose 
the support of people. One who forms cliques will encounter the disaster 
of internal and external disorders. These are called“the five perversions”. 

In case all the five perversions occur-the center of the land, when 
one arbitrarily alters the existing order, violates regulations, presumptu¬ 
ously arrogates power to oneself in governing institutions, destroys legal 
orders, follows one’s own inclinations with reck- lessness, one will bring 
oneself dangers and disasters will befall such a perverse one. This is 
called transgressing the ultimate and violating the proper ways of Heaven. 
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SECTION THREE 
The Correct Kingship 


In the first year of governing, the king should follow the customs of the 
common people. In the second year, he should promote those of virtue 
and talent to important positions. In the third year, he should enable people 
to gain profit. In the fourth year, he should pay attention to promulgations 
and implementations of laws and decrees. In the fifth year, he should be 
able to make his people proper in behavior through enforcing laws and 
decrees. In the sixth year, he should make his people hold him in rever¬ 
ence. In the seventh year, he should be able to organize his people to go 
out to battle. By following the customs of the common people in the first 
year, he may understand their folkways. By promoting those of virtue 
and talent in the second year, he may make his people diligent in farm 
production. By exempting his people from taxation in the third year, he 
may enable them to realize profit. By promulgating and carrying out de¬ 
crees and regulations in the fourth year, he may be held in awe and rev¬ 
erence by his people. By making his people proper in behavior in the fifth 
year, he would prevent his people from leaving things to chance. By-in 
the sixth year - ”. By being able to organize his people to go out to battle 
in the seventh year, the king will be able to defeat powerful enemies. 

The purpose of following the customs of the common people is to have 
regard for popular feelings. The reason for selecting and appointing the 
talented and virtuous to important positions is to love and encourage them. 
To make common people gain profit, one must open the forbidden areas. 
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relax limitations imposed by outposts of the tax office and reduce taxa¬ 
tion. To issue and carry out orders, one must organize the common people 
into the “unit of ten families” and the “unit of five families”, thus con¬ 
stituting the army units and select the talented and virtuous and then train 
them as officers of different levels both in localities and military troops. 
To make the common people proper in behavior through enforcing laws 
and decrees, one must according to law punish the guilty to death with no 
mercy. When people go out for battles, they would rather die than surren¬ 
der because of their loyalty to the king. Once an order is given, it must be 
seriously and thoroughly carried out by people everywhere, regardless of 
their upper or lower class status in society. It is not until there is only Dao 
and one mind, until there is no separation between the ruler and the ruled, 
and until there is no other will among people that the orders of attack or 
defense can be issued. 

When the orders are issued, they are surely obeyed by common people 
immediately. This is because it has become habitual for people to do so. It 
is for love that the male and female encourage each other. It is timeliness 
for the complying with the ways of Heaven that people will always obey 
no matter whether they go out to fight, to render corvee service, or stay 
in their land to cultivate. It is propriety that awards are not considered a 
special favor and punishments do not cause resentment. It is classifica¬ 
tion that differentiates nobles from commoners. Every rank should have 
its own garments and colors which should not be confused, since superior 
and inferior ranks must be clearly classified. It is because people are 
well-fed and adequately clothed and punishments are administered with¬ 
out any leniency that there are no thieves and bandits in the country. 
There is neither cheating nor cunning, and people do not entertain per¬ 
verse thoughts. Defense of a nation enjoying prosperity can not be bro- 
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ken, whereas launching an attack on others when one’s own nation is 
suffering from insufficiency is tantamount to attacking oneself. Heaven 
ordains all things to grow in spring and summer and to wither in autumn 
and winter. Governance of a nation is almost the same in that the benevo¬ 
lent rule gives generous rewards while the corporal punishment brings 
about severe sanctions. Following the vitality of life ordained by the Dao 
of Heaven, to nourish life is called wen (governing by enculturation of 
civic administration). Following the destiny of death ordained by the Dao 
of Heaven, to administer the severe sanction of death to those who should 
be killed is called wu (governing by coercive administration). If both wen 
and wu function well, then All-under-Heaven will obey the ruler. 

The basis of human life is the earth, and the basis of the earth lies in 
knowing what is fitting. What is fitting issues from timeliness. The func¬ 
tion of timeliness depends on people. The function of people lies in their 
strength of labor. The function of people's strength of labor is frugality. 
With the knowledge of what kinds of crops are suitable or fitting to be 
planted in a certain land, people wait for the right season and carry out 
planting in time. With the knowledge of how to make use of the people's 
strength through saving it, one sees the emergence of wealth. By collect¬ 
ing taxes with proper limits, people will become rich. By becoming rich, 
people will nurture a sense of shame and honor, and they will become ac¬ 
customed to obeying orders and will not risk breaking laws and being 
punished. The fact that people habitually obey orders and refrain from 
breaking laws is the reason for their tenacity when on the defensive and 
victories when on the offensive. Laws and decrees are the most authori¬ 
tative criteria forjudging what is right and what is wrong. Those who are 
responsible for carrying out laws and decrees are not allowed to arbi¬ 
trarily abuse them. Those who formulate laws and decrees are not al- 
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lowed to create confusion in formulating laws and decrees. Only when 
pure impartiality without self-interest is given priority, and all punishments 
and rewards are fully carried out, is a good government achieved. 

Do not burden people with harsh corvee labor. Reduce taxes and do 
not interrupt people in farming seasons. If a nation can be administered in 
this way, it will become stable. If a ruler does not possess the exemplary 
conduct of a father, he will not be obeyed by his sons and daughters. If he 
does not have the moral character of a mother, he will not be served 
whole-heartedly by his people. If one possesses the moral character held 
by father and mother, one can be considered as having the virtue almost 
as great as that of Heaven and earth. Only if a ruler possesses three 
kinds of virtues as mentioned above, can he be assured of achievements. 
If one is able to recruit outstanding heroes in the world, one will be well 
prepared for defending one’s country. If one is performing the ways of 
wen and wu carefully in proper coordination, one will gain the allegiance 
of all peoples under Heaven. If a ruler promulgates laws and decrees 
which are in conformity with the will of the people, he will be obeyed by 
them. If he loves universally without selfish consideration, people will 
cherish their ruler. 
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SECTION FOUR 
The Six Dividing Lines 


When observing a country, observe its ruler. When observing a family, 
observe its father. He who is able to manage his country well is able to be 
a ruler. He who is able to manage his family well is able to be a father. In 
observing a country, one should pay attention to six perversities which 
undermine its stability. When a son takes over the role of a father, thereby 
enabling a son to exercise parental authority; and when a minister usurps 
the position of a ruler, thereby enabling a minister to wield monarchical 
authority, such a country, however powerful, will not be able to rule All- 
under-Heaven. When the top advisors departing from the inner court in 
violation of regulations, thereby leaving the ruler without necessary assis¬ 
tance, such a country cannot be stable. If a ruler is not cognizant of it, the 
country will be greatly harmed. When a ruler loses his authority, the country 
will be without what is the most essential. However, if his ministers have 
not as yet lost their positions of authority in serving the ruler, and the 
foundation of this country still remains intact; though in jeopardy, it may 
still survive. When a ruler loses his throne, his country will be in disarray. 
If his ministers lose their positions, his orders cannot be carried out. Such 
a country is called a declining country. When a ruler shares his political 
power and authority with his wife and concubines, the political situation 
of his country will become dim. Any country in which there exist internal 
dissensions caused by power struggles between the ruler and his wife 
and concubines is called a dying country. 
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When the consort’s eldest son of lineal descent usurps the political 
power of his father, it is called violating the superior. In such a case, even 
the servants would all escape from such a family. When a great minister 
exercises the political power and authority belonging to a ruler, thereby 
deceiving his superior and deluding his subordinates, it is called obstruc¬ 
tion. Should that occur in a powerful country, it will be weakened. If in a 
medium-sized country, it will be ruined. If in a weak nation, it will perish. 
When the wise ministers are outside the inner court, it is called perverse 
accomplishment resulting in instability of the country. Should that occur in 
a powerful country, it will be in jeopardy. If in a medium-sized country, it 
will be weakened. If in a weak one, it will be ruined. If a ruler loses his 
throne, even though his ministers may still serve the country by exercis¬ 
ing their powers, it can only be regarded as keeping parts of the founda¬ 
tion outside the political center. Hence, it is a state not very far from 
disasters. Should that occur in a powerful country, it will suffer hardships. 
If in a medium-sized country, it will be in jeopardy. If in a small country, it 
will be weakened. When the ruler loses his throne and his ministers lose 
their positions, the country will lose its foundation. A country will be greatly 
harmed when its monarch and his ministers alike are rootless. Should that 
occur in a powerful country, it will suffer harm. If in a medium-sized 
country, it will be ruined. If in a small country, it will become extinct. 
When the ruler becomes tyrannical and his ministers dissolute, it is called 
a great chaos. From Heaven above disasters will be visited upon a coun¬ 
try facing both internal disturbances and foreign aggressions. Any coun¬ 
try, large or small, confronted with problems such as these, will be doomed 
to extinction. When the ruler shares his political power and authority with 
his wife and concubines, thus stirring up power struggle among them¬ 
selves, it is called a great confusion. Such a country will witness chaos 
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caused by internal wars. Should that occur in a powerful country, it will 
be ruined. Should that occur in a medium-sized country, it will perish. 
Should that occur in a small country, it will become extinct. 

In observing a country, one must pay attention to the six aspects ap¬ 
propriate to the stability of the country: If a ruler does not lose his authori¬ 
tative position, the country will have its foundation. If his ministers lose 
their proper positions, those below the ruler will be without their founda¬ 
tion, then, the country will have to fight for survival in hardship. If a ruler 
treats his ministers with kindness while his ministers serve him with loy¬ 
alty, the country will enjoy stability. If a ruler and his ministers all remain 
in their proper positions and fulfill their respective obligations, and if the 
leader and the led are of one mind, the country will become powerful. If 
a ruler sets standards for implementing laws and decrees and all his minis¬ 
ters behave in a reasonable manner, the country will become a hege¬ 
monic power and will enjoy prosperity. If a ruler unites his ministers around 
him, he will be able to govern All-under-Heaven. The six aspects that are 
appropriate to the stability of the country and six perversities form the 
dividing lines between survival and death, and the rise and fall of a coun¬ 
try. A ruler should be in charge of these six dividing lines, taking them as 
the basis by which he makes decisions to preserve or destroy life, to 
punish or reward and to determine whether it is necessary to execute 
punitive expeditions. In so doing, All-under-Heaven will be peaceful and 
his luminous virtue will serve as an exemplar. According to Heaven and 
earth, he universally covers and sustains the world without selfishness; 
therefore, he is able to govern All-under-Heaven. 

The way to govern All-under-Heaven has three elements:Heaven,man 
and earth. If these three elements are utilized in a coordinated way, a 
ruler may be able to possess All-under-Heaven. As a ruler, he will sit 
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facing south. His ministers will pay him due respect and will not dare to 
deceive their superior. The multitude will be in harmony and happy to 
serve their lord above. A country such as this will have a vast territory, a 
large population, and a powerful army; thus no enemy in All-under-Heaven 
will dare to challenge it. 

The virtuous governing by wen reaches down to the lowly, and the 
sword of wu reaches up to the noble. Such is the foundation of ruling. 
However a ruler should also master the art of ruling, namely the mea¬ 
sures and methods to rule over his ministers. A ruler who does not know 
the art of ruling will not be able to govern All-under-Heaven. A ruler who 
knows the art of ruling, though indulging in the pleasures of hunting, does 
not neglect affairs of state; though fond of drinking and eating, he does 
not disregard affairs of state; though enraptured by beauties and trea¬ 
sures, he is not bewildered by them; compared with all others in the world, 
in utilizing his military he achieves military victories while expending little. 
His military victories are assured and his orders are fully carried out. 
Thus his country will be rich and his people strong. A ruler who does not 
know the art of ruling indulges in the pleasures of hunting, and conse¬ 
quently neglects affairs of state; he is overly fond of drinking and eating, 
and consequently he disregards affairs of state; he is overly enraptured 
by beauties and treasures, and consequently he is bewildered by them. 
Compared with all others in the world, in utilizing his military he wastes 
much and achieves no military victories. Battles led by him lead to no 
victories and orders issued by him are not fully carried out,--- conse¬ 
quently his country is impoverished and his people will run away-- - sages 
do not stay with him and All-under-Heaven will not be in accord with 
him. As a ruler confronting realities such as these, if he still fails to em¬ 
phasize the importance of employing scholars with talent and virtue and 
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to invite as his mentors those who understand the Dao, then his people 
will escape from his capital and no one will be left to defend it. 

He who rules All-under-Heaven possesses abstruse virtue, unique in¬ 
telligence and wisdom. He rules All-under-Heaven but people are not 
aware of being ruled. He is less concerned about state affairs than plac¬ 
ing importance on employing scholars with talent and virtue. Therefore, 
his country is respected and he enjoys security. He regards wealth as 
insignificant and highly values those who possess wisdom. Success is 
thereby achieved and wealth created. He regards himself as unimportant 
and highly esteems those who understand the Dao. Consequently, he is 
honored and his orders are carried out. Therefore, he who governs All- 
under-Heaven will be taken as the model by the whole world. A hege¬ 
mon calls up warriors and carries out punitive expeditions against those 
who are disobedient. He puts to death and prohibits the activities of those 
who are guilty of crime and he does not seek private interest. Therefore, 
his orders are carried out in All-under-Heaven and no one dares not to 
obey. The rulers under these categories, namely those who can not be 
called kings and those who can not be called hegemons, fight each other 
in military battles with their brute force, and they are in danger of being 
ruined in no time.and yet they do not know whence their failure origi¬ 
nates. Therefore, deliberating on kingship and hegemonic rule, his*it is 
the true kingship alone that universally covers and sustains All-under- 
Heaven, and it enables all things to attain their respective achievements. 
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SECTION FIVE 
The Four Principles 


For the ruler and his ministers to alter their respective positions of 
power and authority is called rebellion. For the worthy and the worthless 
to be simultaneously appointed to positions, is called disorder. Moving and 
resting not in accord with the proper timing of the four seasons is called 
perversity. Inappropriate judgement over life and death is called brutality. 
An act of rebellion results in the loss of the ruler's proper position of 
power and authority. Disorder results in the loss of responsibilities of 
officials of various ranks and thus the non-fulfillments of their duties. 
Perversity results in the loss of the proper timing of the four seasons 
ordained by Heaven. Brutality results in the loss of support from the 
people. The loss of the ruler is followed by disorder. The loss of respon¬ 
sibilities of officials of various ranks is followed by a negligence of duties. 
The loss of proper timing will result in total crop failure and famine. The 
loss of support from the people is followed by hatred. All the circular 
movements and actions take Heaven as the model. The Dao of Heaven 
is not far away from you in its manifestation of its entering and residing, 
exiting and returning. 

A ruler and his ministers occupying their respective positions of power 
and authority is called quietude. The worthy and the worthless occupying 
their respective positions is called rectitude. Farming according to proper 
timing of the four seasons and local conditions ordained by Heaven and 
earth is called wen. Condemnation and punitive expeditions carried out in 
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accord with proper justice is called wu. Quietude results in peace and 
stability. Rectitude results in good governing. Wen results in enlighten¬ 
ment. Wu results in strength. Peace and stability, wherefore the founda¬ 
tion is secured. Good governing, wherefore support from the people is 
won. Enlightening, wherefore Heaven is attained. Strengthening, where¬ 
fore the reputation of the might of the country prevails. In accordance 
with Heaven and earth, the ruler is united with the hearts and minds of 
the people. When proper governing by wen and wu is established and 
carried out simultaneously, a unification of both thinking and behavior of 
the superior and the inferior can be achieved. 

By thoroughly knowing the four principles, All-under-Heaven can be 
well ordered and a country can be peaceful and stable. When the internal 
affairs are properly administered while the external affairs are perversely 
managed, success will be achieved accompanied hy harm. When the 
internal affairs are perversely managed while the external affairs are 
properly administered, success will be achieved accompanied by the pros¬ 
pects of ruin. If both the internal and external affairs are conducted in a 
perverse manner, it is called a double disaster. The ruler himself will be so 
endangered as to be killed, and his country so endangered as to be ruined. 
If both the external and internal affairs are properly administered, it is 
called being in accordance with the Dao of Heaven. Success will be 
achieved and the achievement will not be nullified. Afterwards, he will 
not encounter disasters. 

One who enjoys resplendent reputation but is scant in practical ability 
is commonplace. One who accords with the Dao of Heaven acts in com¬ 
pliance with the Dao of Heaven. Discipline is the root of handling all 
affairs. One who knows the Dao well and abides by the principles of the 
Dao must begin from the establishment of a good foundation; he must 
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take being in accord with the Dao of Heaven as the guiding principle and 
thus his prohibitions and punitive expeditions appropriate to the crime 
committed by the guilty must conform to Heavenly principles. One who 
breaks agreements puts himself in an awkward situation; one who abuses 
legal punishments in turn harms himself. One who acts contrary to per¬ 
versity therefore accords with the Dao of Heaven and conforms to what 
is fitting and proper; if he has affairs to manage, although he may not 
succeed, he will not suffer Heavenly disasters. 

Do not prevent those who are bound to die and cause them to 
suffer by being alive. Do not act bluffly to frighten someone else. Fame 
surpassing reality is detrimental to one’s own reputation. Yang reaching 
its zenith and thereby killing, and yin reaching its zenith and thereby giv¬ 
ing birth, is called going against the order of yin and yang. Yang reaching 
its zenith kills from without while yin reaching its zenith germinates life 
from within. If one defies yin and yang, and again disturbs the proper 
positions of yin and yang , the maximum result will be the ruin of one’s 
country and the minimum result will be that one will suffer disasters*". 
That things are bound to climax and to return, to flourish and to wane is 
the Dao of Heaven and earth as well as the principle of human affairs. 
Perversity and propriety have to do with the same Dao but different 
principles; profound knowledge of perversity and propriety is called the 
guiding principle of the Dao. If a powerful country demonstrates mod¬ 
esty toward weak countries, which country can not be overcome? If the 
noble shows regard for the humble, who can not be won over? If the 
worthy is retiring toward the unworthy-- not--- 
What is drawn by compasses is called a circle. What is drawn around 
a rectangular ruler is a square. What is under the carpenter’s ink string is 
called a straight line. What is above the surface of water is called level. 
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The measures of chi and cun are called size and length. What is weighed 
by a balance is called weight without the slightest error. The measures of 
dou and dan are called few and many quantitatively. These eight mea¬ 
sures are rules used by people in their daily life. The schedule of move¬ 
ment of the sun, the moon and the stars, the specified periods of the four 
seasons, the modes of moving and resting, the spaces of inside and out¬ 
side are the rules of Heaven. Whether it is a high mountain or a deep 
valley, not hiding its form from view, whether beautiful and fertile land or 
ugly and barren land, not concealing its true condition are the rules of 
earth. A ruler and his ministers not losing their proper positions, scholars 
not losing their places to conduct their affairs, official appointments not 
exceeding the abilities of those appointed, dispelling self-interest and es¬ 
tablishing public interest, are the rules of human beings. Beauty and ugli¬ 
ness have their respective names. Perversity and propriety have their 
respective forms. Truth and falsehood have their criteria in reality. If a 
ruler and chief ministers grasp these rules, they wil be able to make people 
All-under-Heavcn correct in their behavior. 

According to Heavenly timeliness, launching a punitive expedition 
against the countries that must be destroyed is called proper governing by 
coercive administration (wh). If military sword of control is followed by 
proper governing by cultural education of civic administration (wen), then 
success will be achieved. He who utilizes two measures of wen and one 
measure of wu is king. If a ruler is fatuous and astray from human prin¬ 
ciples, if he knows what is correct but still refuses to follow it, if he 
knows what is evil but still refuses to correct it, if he is wholly bewildered 
but still does not realize he is in such a state, he must be killed. One who 
is weak although without guilt nevertheless senses danger, feels inad¬ 
equate and frightened; such a person is called weak. Name and achieve- 
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ment accord with each other; hence, it is long lasting. If name and achieve¬ 
ment do not accord with each other, if reputation exceeds reality, it is 
called losing the Dao, and in the end one will incur disaster upon himself. 
Accumulating and hoarding pearls and jades is the source of resentment. 
If a ruler indulges himself in women, music and pleasure-seeking and 
squanders the wealth of the country, it constitutes the basis of disorder. 
Harboring the source of resentment and nurturing the basis of disorder, 
even if there are sages to help him, such a ruler can not be saved. 
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SECTION SIX 
Discourse 


A ruler of people is the foundation of modeling himself after Heaven 
and earth, and is the source whence orders are issued, •••. If he does not 
model himself after Heaven, then he will lose his divine quality; if he does 
not pay attention to earth, then he will lose the foundation. If he does not 
follow the regulations of the four seasons, he will be resented by his 
people. If he does not arrange properly the positions for officials inside 
and outside his court, and if he does not adapt to the transformations of 
motion and rest, then administering the affairs of his government will fall 
into dire straits both in domestic and foreign affairs. If a ruler fails in the 
eight kinds of correct conduct, ••• if he models himself after Heaven, 
then he will be able to secure his divine quality; if he pays attention to 
earth, then he will gain possession of the foundation of his rule; if he 
accords with the regulations of the four seasons, •••then his people will 
not-- - be resentful. If he properly arranges the positions for officials in¬ 
side and outside, and if he adapts to the transformations of motion and 
rest, then administering affairs of his government will achieve success in 
both domestic and foreign affairs. If a ruler does not lose sight of the 
eight kinds of correct conduct, then he will be wholly in accord with 
Heaven and earth. The existence of the Dao has brought about the sun, 
the moon, the stars and yin and yang , and establishes the eight kinds of 
correct conduct, carries out the seven rules, then in the middle of---. 

Animals and insects in the world such as those that move by crawling. 
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breathe by mouth or fly with wings, or mollusks, all come out the Dao. 
The existence of the Dao has brought about the sun, the moon and the 
stars. The sun rises in the east and sets in the west with faithful regular¬ 
ity. As the summer solstice approaches, the sun moves southward and as 
the winter solstice approaches, the sun moves northward. In this way the 
directions of north and south are made clear by the movement of the sun. • 
Such are the criteria of the sun’s measure of movement. The moon waxes 
and wanes with faithful regularity; it moves forward and backward with 
constant regulation. Such are the criteria of the moon’s measure of move¬ 
ment. The stars have their fixed measure of movement, and do not stray 
from the course of established orbits. Such is the criteria of the stars’ 
faithful regularity. Heaven illuminates the sun, moon and stars and deter¬ 
mines yin and yang , so that there are the opposites of day and night,-•• 
establishes the eight kinds of correct conduct; consequently, the four sea¬ 
sons have their regulations, motion and rest have their respective posi¬ 
tions, within and without have their respective places. Heaven estab¬ 
lishes the eight kinds of correct conduct and carries out the seven rules. 
Attending to matters properly is called following the Dao of Heaven. 

To be faithful to the regularity of movement according to specified 
time cycles is the timing of Heaven. Having climaxed and then reverting 
is in keeping with the nature of Heaven. To be of necessity (ordained by 
the natural order of things) is the mandate of Heaven.••-People or thing-•• 
is the mandate of Heaven issued to myriad things. These are called the 
seven rules. The seven rules, each one of them according to its name, are 
called things. All things having laws of their own that accord with the 
Dao are called principles, where principles dwell is called the Dao. Things 
not in accordance with the Dao are called losing principles. When prin¬ 
ciples are lost it is called perversity. Perversity and propriety manifest 
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themselves and thereby survival and death, the rise and fall of countries 
can be understood. 

Power inspires awe. Awe engenders benevolence. Benevolence en¬ 
genders rectitude. Rectitude engenders quitetude. Quietude brings about 
evenness. Evenness brings about tranquility. Tranquility brings about sim¬ 
plicity. Simplicity brings about purity. Purity brings about profundity. Hav¬ 
ing reached the ultimate of profundity, there will be no confusion in seeing 
and knowing. Sage emperors and kings grasped the ways such as these, 
and therefore they are abided by the ultimate of Heaven and earth. Like 
Heaven, they saw comprehensively, within the ends of the four direc¬ 
tions, grasped six handles of power to command All-under-Heaven, ex¬ 
amined three names (three kinds of “ name and reality ” relationships) to 
manage the myriad things, scrutinized the distinction between perversity 
and propriety by observing the principles of dangers for and ruins of 
hegemons and kings, knew the reasons for what is false and what is true, 
and for motion and rest, understood thorughly name and reality corre¬ 
sponding to one another, and thoroughly knew facts of the case and mis¬ 
representation and were not confused. In this way. they may understand 
the correct way to be an emperor or a king. 

The six ways of administering a country are: 1 )observation, 2)discus- 
sion, 3)action, 4) repeated consideration, 5) change, and 6) transforma¬ 
tion. By observation, one will know whether a country is prosperous or 
weak; by discussion, one will know the reason underlying a country’s 
survival, ruin, rise, and fall; by action, one will be able to defeat the strong 
and promote the weak; by repeated consideration, one will not lose sight 
of right and wrong: by change, one will punish the decadent and nourish 
the nascent; by transformation, one will be able to illuminate virtues and 
eliminate evils. If one is equipped with the six handles, then one will rule 
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as a king. The three names are: 1) rectification of names, which results in 
proper positions and peaceful government; 2) false names, not corre¬ 
sponding to realities which result in uselessness and chaos; 3) nameless, 
the ruler heeds no reality so that his country becomes extinct although it 
is strong. If the three names are judiciously examined, then affairs can be 
correctly handled. 

If farming activities and rest do not accord with proper timing, and 
agricultural planting misses the suitability of the earth, then it goes against 
the Dao of Heaven and earth. If ministers do not love their ruler, the 
inferior does not love the superior, people of all walks of life do not love 
their work, then it goes against the principles of society. A country where 
perversity exists is called a dying country, and a punitive expedition should 
be launched against it. On the contrary, a country where propriety exists 
is called a growing country, and it should be nourished. There are prin¬ 
ciples whereby one can distinguish that which is perverse from that which 
is proper, and therefore that which is true fact of the case and that which 
is false are meticulously differentiated. One whose power is substantial 
assumes the appearance of being weak, whereas one whose power is 
insufficient appears to possess it in excess of what is needed. In this way, 
when events occur, then All-under-Heaven will comply with the orders 
of the ruler, and when no events occur, then All-under-Heaven will be 
tranquil and engaged in production. If names and realities correspond 
with one another, then it will be stable; if names and realities do not cor¬ 
respond with one another, then one should remain tranquil so that names 
and realities will come to correspond with one another. Things will cor¬ 
rect themselves. Names will name themselves. And affairs will settle 
themselves. When all the three names are examined, then a ruler will 
thoroughly know what is true and what is false without being deluded. 
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The country governed by a ruler who understands the three names will 
flourish and prosper, while a country governed by a ruler who ignores the 
three names deserves retribution and will be ruined first. 



The Yellow Emperor’s Four Canons 
Constant Laws 
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SECTION SEVEN 
On the Ruin of Countries 


He who violates prohibitions and casts aside principles will surely be 
punished by Heaven. A country that harbors the “six jeopardies” will be 
destroyed. A country that practices the “three innocents” will suffer 
death. A country that abrogates laws and decrees will be ruined. If a 
ruler of a country suffers from the “three obstructions”, he will lose his 
domain and will be replaced. If a country portends the "three inauspi¬ 
cious omens”, it will bring disaster upon itself. Extravagance for the 
superior results in death; extravagance for the inferior results in punish¬ 
ment. One who is shallow in virtue but rich in credits will be ruined. A 
ruler who disregards the hierarchical ranking of status and is not able to 
govern as a king will die. Having an insatiable desire for one’s self- 
interest, breaking contracts, being recklessly indiscriminate in meting out 
punishments, spearheading rebellion, and becoming the vehicle of 
resentment-these five situations will bring disasters upon oneself. 

A country will be weakened if its defense is merely based upon the 
special terrain which is strategically located and difficult of access. A 
country engaged in attacking others will be weakened if it merely relies 
on its power without moral persuasion. If one invites war without consid¬ 
eration of principles, and if one attacks those who ought not to be pun¬ 
ished, Heaven will inflict twofold disasters upon one. In case the per¬ 
verse deeds are not against the Dao of Heaven, it will get help from 
Heaven. In case the perverse deeds are against the Dao of Heaven, 
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Heaven will bring the culprit’s life to an end with heavy punishment. 
When the zenith is reached, it is necessary to maintain quietude. When 
actions are taken, it is necessary to maintain correctness. Failing to main¬ 
tain quietude when the zenith is reached will result in a loss of propriety; 
failing to maintain correctness when actions are taken is called falling 
behind the mandate of Heaven. If a ruler massacres people who are 
obedient to him, kills the captives, and punishes the innocent, then he will 
bring disasters upon himself. Carrying out punitive expedition against those 
who are guilty will still bring about fivefold disasters; whereas carrying 
out punitive expedition against those who are not guilty will bring about 
tenfold disasters. 

A ruler who does not know how to defend tenaciously when his coun¬ 
try is under attack and those below constantly conspire against him to 
alter the internal boundaries so as to take forcible possession of the land 
• ••.He who comes to rescue others from danger but fails to make them 
survive, contrarily opening a door for disaster, is called the root of jeop¬ 
ardy. Extravagant reputation with only a flimsy basis in facts brings about 
dangers to the country and loss of its territory. To hamper agricultural 
production by engaging in grand construction projects in summer is called 
casting aside Heavenly principles. The punishments from Heaven will 
inevitably fall upon those who violate prohibitions and cast aside Heav¬ 
enly principles. The six dangers are: 1) The eldest son wrests political 
power and authority from his father; 2) The great ministers usurp political 
power and authority from their lord; 3) Counselor ministers betray the 
king; 4) The ruler allows dukes and princes to dismiss or appoint officials 
arbitrarily; 5) The intimate assistants of the ruler form cliques so as to 
obstruct and delude him; 6) The relatives of the ruler form factions and 
violate laws. If these six dangers are not overcome, then disasters will 
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fall upon the ruler himself. The three unfair treatments of the innocent 
are: 1) Impulsive killing of the worthy; 2) Killing the people who have al¬ 
ready surrendered; 3) Punishing the innocent. These are the three unfair 
treatments of the innocent. 

The three obstructions are: It is called obstruction if the power and 
authority of the consorts overtake that of the ruler. It is called violation if 
the power and authority of the ministers surpass that of the ruler. If both 
the consorts and ministers usurp the power and authority of the ruler, 
then he will be isolated. For a country suffering from these, the defense 
can not be tenacious, and battles lead to no victories. This is called the 
First obstruction. It is called confusion if pretentious orders are issued to 
localities in the name of the central authority; it is called robbery if local 
authorities issue orders to the central authority. If local authorities and 
the central authority fight against one another for power and authority, 
the country will confront danger. This is called the second obstruction. If 
only one person monopolizes the ruler, it is called covering the light. If a 
ruler is surrounded by those in attendance both in and out of his court, it is 
called double obstruction. If those who arc within and without his court 
collude in concert, the country will witness a change of its sovereign. 
This is the third obstruction. 

The three ill omens are: 1) To be fond of launching wars; 2) To behave 
in a perverse manner contrary to the ways of the Dao; 3) To indulge in 
the heart’s desires. These are called three ill omens. If one appropriates 
the profits of All-undcr-Heaven. then one will suffer the disasters pro¬ 
portionate to All-under-Hcaven. If one appropriates (monopolizes) the 
profits of a country, then one will suffer the disaster proportionate to a 
country. If one enters into an agreement and breaks it, it is called a breach 
of contract. If one returns without having completed the task of punitive 
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expedition because of private interest and profit, it is called indiscrimi¬ 
nately meting out punishment. If one kills one’s father and elder brothers 
and drives out one’s younger brothers, it is called the culmination of dis¬ 
order. If one does not keep promise when an agreement is made, it is 
called a vehicle of resentment. A country will perish if •••. 
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SECTION EIGHT 
Lun Yue 


It is the Dao of Heaven and earth to begin with wen and to end with 
wu. It is the principle of Heaven and earth that the four seasons have 
their regulations. It is the regulation of Heaven and earth that the sun, the 
moon and the stars have their measures. It is the Dao of Heaven and 
earth that there are three seasons for harvesting (spring, summer and 
autumn) and one for dying (winter). The four seasons are set, not deviat¬ 
ing a hair’s breadth, and without any error, with constant regulations,---. 
Crops grow and ripen in spring, summer and autumn while they wither 
and die in winter. The four seasons run their due course and start anew 
when the cycle comes to an end. The principle of human affairs should 
also follow the laws of nature, dealing out both life and death, rewards 
and punishments. There should be a clear understanding whether one is 
following or disobeying this principle. When human achievement trans¬ 
gresses the ways of Heaven, then there is punishment by death. If one’s 
achievement cannot be compared to that of Heaven, then one retreats 
without any fame. If one’s achievement accords with Heaven, one will 
thereby attain a great fame. It is the principle of human affairs. One who 
is proper and accords with the Dao of Heaven will enjoy life; one who 
follows the principles will succeed; one who is perverse and acts con¬ 
trary to the Dao of Heaven will suffer death; one who loses---. A coun¬ 
try will be without a ruler if it goes against the Dao of Heaven. 

In a country without a ruler, the proper and the perverse will attack 
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one another. The foundation of the country will be demolished and its 
achievements destroyed; disorders will occur and the country will be ru¬ 
ined. If a country offends Heaven, its territory will be lost and its ruler 
changed. He who does not follow the constant regulations of Heaven 
and does not husband the manpower of his people, whatever he does, will 
achieve nothing. It is called perverse accomplishment to nourish the dy¬ 
ing and to punish the living. Under such a situation, if there is no human 
punishment by death, then there will necessarily be Heavenly retribution. 
At the very inception of perverse behavior, carefully avoid*correcting. 
He who is perverse will bring punishment upon himself. Therefore, he 
who grasps the Dao in investigating All-under-Heaven must carefully 
examine the beginning of affairs and minutely scrutinize their names and 
forms. Once the forms and names are determined, the preverse and the 
proper will have their respective positions; life and death will have their 
distinction; and the existence and nonexistence, the rise and fall of a 
country will have their respective places. Then he will refer to the con¬ 
stant Dao of Heaven and earth and determine the distinctions between 
good fortune and misfortune, death and life, existence and nonexistence, 
and rise and fall of a country. Therefore, even though he may deal with 
ten thousand affairs, he will not lose principle. And he will be able to 
discuss all affairs under Heaven without miscalculation. In this way, the 
authority of a king can be established and the positions of the three most 
senior officials of the central government can be arranged, and the people 
of All-under-Heaven will be culturally transformed thereby. Such is called 
“possessing the Dao”. 
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SECTION NINE 
Names and Principles 


The Dao is the source of spirit. Spirit is that which is inside the human 
heart and is able to display itself outside the heart. Since it is inside the 
heart, it is trusted without word; since it is able to see those outside the 
heart, it cannot be changed by words. Since it is inside the heart, it is 
unmovable in tranquility; since it is able to see those outside the heart, it 
cannot be transformed in activity. Because it is unmovable in tranquility 
and it cannot be transformed in activity, it is called spirit. Spirit is the key 
to seeing and knowing. There is a thing which comes into being-*- The 
Dao is based on earth and at the same time transcends Heaven. Yet no 
one has ever seen its form. Between Heaven and earth is entirely filled 
with it. Yet no one knows its name. 

It is because of inability to sec and know the Dao that there is per¬ 
verse accomplishment. It is because various things are generated that 
there are perverse forms. He who initiates the perverse accomplishment 
and forms will bring disasters upon himself. If he nourishes the dying and 
suffocates the newly emerging life, undermines his foundation, causes 
his relatives to leave, and goes against those who are with him and--- he 
will necessarily meet with disasters in the future and will have no fame in 
the end. Like a raging flame, being overly urgent, on the contrary, ne¬ 
gates affairs. Enjoying good fortune, being prosperous and arrogant, danger 
looms ahead since the opposite of life is death. All things in the universe 
have their characteristics and regularities; if they transgress and grow 
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abnormally fast, they will necessarily die just as fast. All three cases 
demonstrate an ambition for success beyond the regularities of develop¬ 
ment. However, one fails to achieve one’s ambition and brings disasters 
upon oneself. He who is unyielding and yet acts in a supple way will 
survive. He who is soft and yet acts in an inflexible way will be cut down. 
He who attaches importance to inflexible firmness will perish. 

Assenting means giving evidence by word that one is in accord; dis¬ 
senting means giving evidence by word that one is in discord. Whether 
assenting or dissenting, if one fails to keep one’s words, one’s mind must 
be greatly confused. Both assent and dissent must be kept, then it is 
inside the measure. Whenever there are affairs in All-under-Heaven, it is 
necessary to examine their names. The names--- follow the names to 
examine what is or is not in accordance with the principles; those which 
are right bring happiness and those which are wrong lead to disasters. 
The distinction between right and wrong should be determined by laws. 
One should be empty and quiet to be able to listen carefully so as to 
accord with the laws. Closely investigate the names and the principles as 
well as the beginning and the end; this is called carefully inquiring into the 
principles. Only the one who is devoted to the common good without 
selfishness and can see and know without confusion, possesses the per¬ 
spicacity to rise up. Therefore, he who grasps the Dao in observing All- 
under-Heaven - - - sees and keeps himself correct by according with the 
Dao and the principles, thereby he is able to bring the crooked into relief 
against the straight and can distinguish the beginning from the end. There¬ 
fore, he is able to follow the names and thereby thoroughly study the 
principles. Forms and names produce sounds. Sounds should be identical 
with realities. Misfortune and good fortune, abolishment and establish¬ 
ment cannot be separated just as a shadow follows an object, as an echo 
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responds to a sound, and as the arm of a balance steelyard does not hide 
the weight of that which is heavy and that which is light. 

Therefore, only the one who grasps the Dao can be empty and tran¬ 
quil, impartial and correct. Thus, he may see---he may obtain the essen¬ 
tial reality of names and principles. He who accumulates disorder within 
the country and loses reputation abroad will be attacked. Those who 
bring about omens of ruin within and mismanage military expeditions 
abroad will be exterminated. He who perversely acts contrary to the 
regulations of the Dao with arrogance, and has no sense of stopping 
before going too far will suffer ruin. If a ruler mobilizes the whole country 
in launching a surprise attack on an ill-prepared country and fails to achieve 
success, it is called a help from Heaven. If he succeeds, he will not enjoy 
any fame. Very serious perversity-bent on having one's own way, his 
country will be in jeopardy with impending disasters. If two perversities 
attack simultaneously, and their disasters intertwine, the country will be 
endangered and all will be ruined. 
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CHAPTER TWO 
The Sixteen Classics 


SECTION ONE 

Establishment of the Mandate of Heaven 


Of old, the Yellow Emperor was endowed with an original nature that 
was benevolent and trustworthy. He set himself as a model to be fol¬ 
lowed by the multitude. It was he who was able to face and see in all four 
directions simultaneously and himself followed an integral mind. From 
the center, he extended in all four directions and investigated front and 
back, left and right; he was engaged in investigation even after he had as¬ 
cended the throne. There lies the reason why he was able to be the 
ancestor of AII-under-Heaven. The Yellow Emperor said, “It is from 
Heaven that I received the mandate; it is the earth that enables me to 
establish my position; it is the people who make me known. I am the only 
one---, whose virtue approximates Heaven.” Afterwards, he set up the 
three highest officials of the central government. He established coun¬ 
tries and set up their rulers with their three ministers respectively. 

He set the calendar to calculate dates, months and years in order to 
accord with the sun and the moon. 

(The Yellow Emperor said,) “I follow the example of the earth in 
being vast, and I follow the example of Heaven in having great illumina¬ 
tion. I respect and fear Heaven, love the earth and harbor intimate affec¬ 
tion for my people--*! dismiss those who do not deserve to be established, 
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and I hold to the Dao which is empty and trustworthy. I respect and fear 
Heaven, love the earth and harbor intimate affection for my people, and 
thus I establish those who deserve to be established, and I hold to the 
Dao which is empty and trustworthy. It is because I harbor intimate af¬ 
fection for my people that they do not run away from me. It is because I 

# 

love the earth that the earth does not lie barren. I receive from people--- 
death, my throne not---, if I can love those who deserve to be loved and 
promote those who are worthy, I will perhaps be said to be perfect.” 
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SECTION TWO 
Investigation 


The Yellow Emperor ordered Li Mo to travel secretly about the coun¬ 
tries in all four directions in order to investigate and learn how these 
countries formulated their policies according to their practical situation. 
Li Mo ob-served various phenomena. Wherever he saw something black, 
he considered it black; whenever he saw something white, he considered 
it white. The earth"-wickedness, man ought to see things just as a mir¬ 
ror reflects them. When others took action, he also acted; when others 
rested, he also rested. After Li Mo promulgated institutions and estab¬ 
lished supreme regulations'" he then said, “Heaven and earth have al¬ 
ready been constituted and people have come into existence. However, 
there has not yet been a criterion to distinguish the proper from the per¬ 
verse, abiding by law from violating law, nor a model to discriminate the 
virtuous from the tyrannical, nor a schedule to divide the time between 
rest and work, nor a nomenclature to differentiate the prior from the 
posterior. Now I intend to institute such a criterion, model, schedule, and 
nomenclature in order that All-under-Heaven will have a correct path td 
follow. Once the schedule to divide the time between rest and work has 
been established, people should be made to abide by it accordingly. How 
can I realize these goals?” 

The Yellow Emperor said, “The masses*”in a primeval and undiffer¬ 
entiated lump; there was neither night nor day; neither yin nor yang. 
Since yin and yang were not determined, I could not name them. Now it 
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begins to divide into Heaven and earth, yin and yang are distinguished 
and the four seasons separated-Virtuous and tyrannical behaviors are 
discriminated; these are to be taken as constant measures in according 
one’s behavior. That which is luminous ought to be followed as laws and 
that which is obscure ought to be imitated when actions are performed. 
Actions and laws follow-- the female and the male respectively. The 
female and male seek each other and hence there is the intercourse of 
the hard and soft. The soft and hard complete each other; the female and 
male thus assume forms. Below they accord with the earth and above 
they accord with Heaven. Then the profound subtlety of Heaven is at¬ 
tained. 

Time as-- wait for the earth to give forth qi. Then those that ought to 
sprout will sprout and those that ought to germinate will germinate. Heaven 
follows the natural tendency of things to complete them. Without follow¬ 
ing, there will be no completion. Without nourishing, there will be no liv¬ 
ing. When people are generated, through hardship they manage to secure 
food and bear descendants. If there is no mating, there will be no descen¬ 
dants, such a situation fails to abide by the principle of earth; if people are 
not supplied with food, there will be no people at all; such a situation fails 
to abide by the principle of Heaven. Correctness---ripe with yin and thus 
bestow abundant virtues--meritorious services of the people are for pro¬ 
viding food. Stopping the functioning of yang and regulating the perfor¬ 
mance of punishments, doubling the functioning of yin and increasing the 
length of night so as to let qi be enclosed and the earth bear fruits are the 
ways of begetting the descendants. Do not be extravagant and do not be 
muddleheaded. Instead, rectify affairs with punishments and virtuous 
examples. 

Spring and summer are the seasons for virtue; autumn and winter are 
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the seasons for punishment. Give priority to virtue over punishment in 
order to nourish life. When the clans and tribes form, struggles come into 
being through contention. The situation can not become stable without 
rectification. The best method of rectification lies in the use of punish¬ 
ment and virtuous example. So brilliantly evident are punishment and vir¬ 
tuous example as are the sun and moon set in turn to illuminate according 
to the brilliance proper to each, and to wax-mot wane. Thus, do not put 
people into corvee labor sendee in an unnaturally forced manner; do not 
make excessive demands on yang when actions arc undertaken, and do 
not exhaust yin when the land is cultivated. If yin is exhausted, crop 
failure will take place in the land. If excessive demands are made upon 
yang , the ruler will be deprived of his fame. If people are deployed in 
corvee labor service in an unnaturally forced manner, the ruler will suf¬ 
fer chaos of war. 

Therefore, the ruler of people should restrain himself from the three 
pleasures; he ought not create disorder in people’s affairs, nor should he 
go against the timing of Heaven. In so doing, the five grains will abun¬ 
dantly bear fruit, people will multiply, the ruler and the ministers will be in 
great harmony and both will satisfy their ambitions. Heaven will com¬ 
plete these in accordance with their natural tendencies. Nourishing the 
affairs of people according to the right timing, and giving priority to virtu¬ 
ous example rather than punishment, are following Heaven. When it is 
the season for growth and expansion, and the activities are curtailed, then 
the yin period will once again prevail improperly out of season and the qi 
of the earth will once again contract improperly out of season. Politically, 
if punishment is actively implemented during this season, worms will not 
bring their hibernation to terms, frost and snow will reappear, the sprouts 
of early spring will wither, and these disasters will •••appear. Under such 
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circumstances, no matter what one does, no success will be achieved. 

When it is the proper season for restraint and retrenchment, and yet 
activities flourish, then the yang period will once again prevail improperly 
out of season, and the qi of the earth will not cease to expand. Politically, 
rectification of names and execution of punishment will be relaxed, worms 
in hibernation will begin to make sounds, and the withered grass will grow 
luxuriantly once again. The yang period will then be followed by another 
yang period; the improper repetition of the same season will make things 
lose their luminescent vitality. Under such circumstances, no matter what 
one does, no success will be achieved. Since the Dao of Heaven is com¬ 
prehensively established, the earth will provide its resources. It is the 
sage’s undertaking to disperse and circulate the qi of yang and the qi of 
yin to make the two complement one another and complete all things. 
The sage will never become obsolete because he abides by the principle 
of returning. Munificent and benevolent to people, he is in accordance 
with the Dao of Heaven. The sage abides in rectitude awaiting orders 
from Heaven, and he keeps himself in quietude waiting for the affairs of 
people to unfold. When it is not yet the proper time for Heavenly punish¬ 
ment, he will issue no orders. When the proper Heavenly time arrives, he 
will make his decisions accordingly. If one fails to make a decision when 
the decision should be made, he himself will suffer the disorder caused by 
his own failure. 
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SECTION THREE 
Five Kinds of Rules 


The Yellow Emperor asked Yan Ran: “I intend to carry out the five 
kinds of rules. How should I begin and how should I end?” Yan Ran 
answered: "You should begin with yourself. After there is correct regu¬ 
lation of behavior within yourself, you may begin to extend it outside to 
others. If the inside and the outside accord with each other, then that by 
which affairs are accomplished will be achieved in a correct manner.” 
The Yellow Emperor said: “I have been both correct and tranquil. In my 
country, however, disorder worsens. Why is this so?” Yan Ran responded: 
“If you, my lord, are sincere inside and correct outside, why do you still 
worry about disorder? If you are grasping a pair of compasses with your 
left hand and a carpenter’s square with your right hand, how is it that you 
are anxious about All-under-Heaven? If the men and women of your 
country support you unanimously with one heart and one mind, why are 
you troubled about the country? When the five kinds of rules are promul¬ 
gated, there should be five officials appointed to the left and right to man¬ 
age the five kinds of rules according to correct regulations, and thereby 
be prepared against rebellious armies.” 

The Yellow Emperor said: “Suppose I do not know myself as clearly 
as I should. What should I do then?” Yan Ran said: “If you, my lord, do 
not know yourself, you should withdraw from society and live in solitude 
in order to seek through meditation the order within yourself. When the 
order within is achieved, you, my lord,-** will naturally know what you 
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should obey.” The Yellow Emperor said: “I do indeed wish to obey. But 
how do I go about this?” Yan Ran answered: “Those who advocate the 
same ideas as you will do the same as yourself while those who advocate 
different ideas from yours will conduct their affairs differently. There is 
now ferocious contention over controlling All-under-Heaven, and the 
opportunity is at hand. Will you, my lord, be cautious and not engage in 
the struggle for controlling All-under-Heaven?” The Yellow Emperor said: 
“How can I avoid this struggle?” Yan Ran responded: “Anger is the 
function of the blood and qi, while struggle is the function of the fat and 
skin outside. When one is angry but restrains its expression, one will 
suffer from ulcers, warts and piles. If you, my lord, are without the four 
things— blood, qi, fat, and skin, what is there left but dried up bones, and 
how could such bones engage in this struggle?” 

The Yellow Emperor bid farewell to his ministers and climbed up Mount 
Bowang. There he settled himself down quietly for three years to engage 
in introspection. Alas, war broke out. Yan Ran came up the mountain to 
rouse the Yellow Emperor, saying: “It is now time to fight against Chi 
You. It is true that those who initiate contentions suffer misfortune. How¬ 
ever, nothing can be achieved without contention. What is it that makes 
you think that it is impossible to engage in contention?” Then the Yellow 
Emperor brought out his war axe and summoned his armies. He beat the 
drum to signal forward action against the army of Chi You, and took him 
prisoner. The Yellow Emperor then formed an alliance and swore this 
oath: "Those who go against righteousness and act contrary to proper 
timing will be punished in the same way Chi You was punished. Those 
who go against righteousness and disobey their lord will be punished by 
death according to law.” 
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SECTION FOUR 
Guo Tong 


The Yellow Emperor asked his four assistants: “1 am the only one who 
united All-under-Heaven as one. Now I intend to administer good gov¬ 
erning and distribute things equally. How can 1 achieve this goal?” Guo 
Tong answered: “Equality is impossible to achieve without frugality, and 
justice is impossible to achieve without rectification. You should observe 
Heaven above, look into the earth below and examine the male and fe¬ 
male. Heaven possesses its constant stems; the earth has its constant 
regulations."-Thus, there are the opposites of day and night, and of yin 
and yang. The earth has both mountains and lakes, both black and white, 
both fertile and barren lands. The earth desires the virtue of quietude, 
while Heaven establishes the names of action. Quietude and action nur¬ 
ture one another; in a similar way, governing by virtue and governing by 
punishment are interdependent and the coordination of the two can bring 
about achievement. If there are two things named respectively and they 
are opposite, their interaction will result in their completion. All things 
contain both the qi of yang and the qi of yin; and when things come fully 
into existence through the interaction of yang and yin, the transformation 
of things takes place. 

“People are endowed with different talent and ability. Some feel heavy 
though they have borne only one thing, while some still feel light though 
they have borne one hundred things. People have their proper qualities, 
and things have their different forms. Following their natural endowments 
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is the way to accomplishment.” The Yellow Emperor said: “People are 
bom beholden to Heaven, and they are fed by the resources of the earth 
as their mother. Now I intend to administer good governing and distribute 
things equally. Who will start to fulfill my intentions?" Guo Tong answered: 
“By frugality, equality is obtained. By rectification, justice is realized. 
The distinction between the noble and the mean must be rectified as it is 
inevitable, and the rich and the poor must be classified. Our ancestors 
modelled themselves on such distinctions, and we later generations fol¬ 
low their examples. I will start this task.” Then Guo Tong wore ragged 
and coarse clothes, carried ajar of baked clay on his back, bent his back 
and traveled alone and lived off begging. He traveled through the states 
in all four directions to demonstrate to others that he was the poorest and 
the lowliest man in All-under -Heaven. 
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SECTION FIVE 
Rectification of Disorder 


Li Mo asked: “-"Chi You’s arrogance and conspiracy, -"Gao Yang, 
what should be done?” Taishanzhiji (the Yellow Emperor) said: “You 
need not worry. The movement of Heaven is always correct and trust¬ 
worthy; the sun and the moon never stop their movement, and they illumi¬ 
nate myriad things without slackness over All-under-Heaven. In human 
life, however, there is an extreme, namely, overindulgence in insatiable 
desires. Insatiable desires-'-setback. Enrich the enemy to make them 1 ” 
come to an end. Give them things so as to harm them. Offer them gifts 
to engender extravagance. Slow down the steps of action to make 
them--. Worry them and horrify them to make them embarrassed. Re¬ 
strain yourself so as to cause them trouble. If you heap up their position 
on high, when they fall down, they will not be able to save themselves. 
They will meet death and will not be able to save themselves, however 
much they may regret what they have done. You need not worry.” 

Li Mo said: “There were more than sixty battles before Gao Yang 
grew up. If insatiable desires result in early setbacks, why is there the 
saying about the blessing of Heaven that Heaven blesses someone in¬ 
stead of warning him and Heaven governs and the earth follows accord¬ 
ingly? What then can be done?” Taishanzhiji said: “Please do not speak 
of blessing. Instead, all preparations, above and below, should be made 
with competence. Heaven will function according to the things someone 
has done, fulfill his ambitions, strengthen his forces and then will cast him 


■ 

$ 

ra 

a 

+1 




[J!£] 

A A ifJ iAjE-’ 9 , TA#^, JE&Lmft) 
A, IMA^o AM£, □□§4, AJPJ* 

B 2 \ mmm 0 

23 , MAMteium 24 , 

£, fr&S'+.A ««tt^^(fijA^ 26 , #W£*W£ai 
mmmu <fp) m 27 , g*S*(fn>, iftAJfe^RHtiil 28 , KJlJtK 
ft'Mtt 29 , 4M$)a*(&) 3 \ A(A)iUfg 

BJ: BT&. ^&HiK-tfm, IMf#S<iS)£($);ft, SM 

#(&)£* ®(*\)Rn$-u'MY-® 32 , ®a%z, w»a 

M^^5cD 33 , H£<&)ft£W<fi%> 34 o ^SW^W(tt) 38 , $Aft 

[4-if J 

SUMS*. 1A 

$**$*», 

«4f Ai£^A-#A8t, *# 
AT^*, A&*F#4 l#.££^, 'fe'ffUMffl 

<H;» *■*-■»«, W&&, 

A£ 

ftoT, &**■**•, 3t **#£$-£ *$,***., 

«*4f & 

A&AA*j-fe£} 2-, 6 AJft*«:■£■ o 4St 

-%.&■&&feMo AOi^-# J0t^*4-T«»btil7o -f 

«£iA, £-&J§A, £*£«<, -# 

T^flT-fcfctfjfc, *4A “-fft” -t-fe, tt.A4* 

-A, -sr jjW'J £ # o AT^fTt^Aio *4£#*R, #■ 

“-££&" o X-fc**, #*«**.*, ft/dM*. &#£#<&■■*• 




into an abyss of dire strait. Please do not speak. A superior man should 
possess rectitude and constancy, while an inferior man should possess 
quietude. Rectitude is the right way to wait for the opportunities provided 
by Heaven, and quietude is the right way to wait for the opportunities 
provided by man. When names are set forth by Heaven and earth, evils 
and perversities will naturally manifest themselves in order to submit to 
Heavenly punishments. Heavenly punishments are never confused, and 
they always function according to the classification of propriety and per¬ 
versity. Do not surprise him nor warn him. His perverse activities are 
about to commence. 

“I will let him (Chi You) satisfy his perverse ambitions and then kill 
him, and appoint those who are of utmost uprightness to replace him so 
as to accord with sincerity. When the plan is worked out, please keep 
secret and do not expose it. Let us wait for the readiness of things that 
unfold naturally. 1 will act by observing the results of things he has done, 
and I will wait and respond to the instructions of Heavenly punishment 
upon Chi You. Acting for a while and then responding by turn is the subtle 
mystery of Heaven and earth. Since his people will rise up in rebellion 
against him, perhaps I can make him defeat himself.” Then blazing flames 
of war flared up one after another. Taishanzhiji said: “It is high time to 
fight. ’’Thereupon, bringing out his war axe and commanding his armies, 
the Yellow Emperor himself encountered Chi You and captured him. The 
Yellow Emperor gave orders to peel off Chi You’s skin and made with it 
a target for shooting arrows. He ordered people to shoot at it and awarded 
those who hit the target more accurately. He cut off Chi You’s hair and 
set it up high on a flag pole. He named it “Flag of Chi You." In addition, 
he stuffed Chi You's stomach to make a football. He ordered people to 
kick it and awarded those who scored the most goals. At last, he minced 
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Chi You’s bones and flesh and threw them into bitter wine. He ordered 
the people of All-under-Heaven to drink the wine. 

Thence, the Prohibition of the Supreme Emperor was proclaimed. The 
Yellow Emperor’s Prohibition says: “Do not abolish my Prohibition. Do 
not retain my wine. Do not create chaos among my people. Do not go 
astray from my way of governing. He who abolishes my Prohibitions, 
retains my wine, creates chaos among my people, goes astray from my 
way of governing, opposes righteousness, acts contrary to proper timing, 
does what is wrong, goes to extremes and loses propriety, makes deci¬ 
sions and changes regulations arbitrarily according to his inclinations and 
desires, or initiates military action prior to the decision of the Supreme 
Emperor, will be treated the same as Chi You. He will be forced to bend 
his back and be imprisoned in a cage. He will be able neither to die nor to 
live. He will serve without complaint as a side table on which to put 
things.” The Yellow Emperor also said: “Conscientiously observe the 
correct names of mine and do not lose the constant forms of mine so that 
you may show them as models to succeeding generations.” 
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SECTION SIX 

The Contention of Clans 


Gao Yang consulted with Li Mo saying: “Since the establishment of 
Heaven and earth, the masses of people have been generated therefrom. 
However, they fail to follow the virtue of Heaven but instead are intent 
on ruining each other. I am deeply troubled by this situation. What shall I 
do?” Li Mo answered: “Do not be overly concerned. This is the way 
Heavenly governing ought to function. As soon as Heaven and earth 
fixed their positions, all those that move with legs and those that move by 
crawling began to contend. Those who initiate contention will harvest 
misfortune. Nevertheless, one will achieve no success if he forswears 
contention altogether. Those who follow the Dao of Heaven will prosper, 
while those who go against the Dao of Heaven will perish. If one does 
not go against the Dao of Heaven, he will not lose what he safeguards. 
Since the establishment of Heaven and earth, the masses of people have 
been generated therefrom. Various clans have been formed and the hos¬ 
tilities between them have caused their early struggles. Without rectifica¬ 
tion of these clans, stability could not be achieved. The supreme mea¬ 
sures of rectification are punishment and virtuous rule. 

“So manifest are punishment and virtuous rule that they are like the 
sun and the moon calling on each other in coordinated complementarity. 
What is proper is thereby evident. If the two complementary sides lose 
their proper balance and coordination, disasters previously eliminated by 
proper administration of punishment and virtuous rule will return. Heav- 
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enly rule by virtue is manifest; yet it can not function without the coop¬ 
eration of punishment. Awesome as Heavenly punishment is, it will lose 
its efficacy without the cooperation of virtuous rule. Punishment and vir¬ 
tuous rule nourish one another in coordinated complementarity and thereby 
the distinction between propriety and perversity is established. Punish¬ 
ment resembles night, and virtuous rule day. Punishment is yin, and virtu¬ 
ous rule yang. Punishment is carried out covertly and virtuous rule is 
administered overtly. The enactment of laws should follow what is overt 
through promulgation and actions of implementing punishment should be 
modeled after what is covert. For both the most overt and the most co¬ 
vert, the key is to grasp the laws of the movement of endlessly recurring 
cycles of events and seize the good opportunities in time, so as to deal 
with various events effectively. The Dao of Heaven moves in cycles. It 
dominates all things and is the master of All-under-Heaven. But when 
man grasps the Dao of Heaven well, he will become the host of the Dao 
of Heaven and Heaven in turn will become the guest of man. 

“If one rests and acts in accordance with right timing. Heaven and 
earth will be with one. On the contrary, if one contends restlessly and 
fails to keep quietude when quietude is fitting in keeping with proper 
timing, the country can not be stable. When one can take action but fails 
to do so, one has not grasped the Dao of Heaven which moves in cycles. 
Thus, one will miss proper opportunities and one will become a guest of 
Heaven. If one rests and acts according to right timing. Heaven and 
earth will be with one. If one fails to do so, Heaven and earth will deprive 
one of one’s power. It is by the Dao of Heaven and earth that the cold 
and hot cannot coexist, nor can the dry and wet exist simultaneously. 
Similarly, hard and soft forces cannot function at the same time just as 
the qi of yin and the qi of yang cannot function simultaneously. The 
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opposites nourish one another in coordinated complementarity; being in¬ 
terdependent, they complete one another in accordance with proper tim¬ 
ing. There are laws for resting, and there are names for actions to follow; 
by observing such laws and names one’s affairs can easily attain suc¬ 
cess. As for the affairs conducted by people nowadays there is no con¬ 
stancy. The limits are transgressed and propriety is lost. What was es¬ 
tablished is arbitrarily changed, and what should be observed with con¬ 
stancy is heedlessly altered. Virtuous rule no longer prevails and punish¬ 
ment is administered inappropriately. There are no laws for resting and 
names are violated when actions are taken. Therefore, people are natu¬ 
rally suffering punishments.” 
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SECTION SEVEN 

The Paradigms of Female and Male Conduct 


The Yellow Emperor had a keen insight into good and evil omens so 
that he was able to discriminate the conduct of female from that of male 
and differentiate those tending toward good fortune from those tending 
toward disaster. It is characteristic of male conduct to be arrogant and 
proud - ”. And it is characteristic of female conduct to be modest, re¬ 
spectful and frugal. Male conduct is one of brimming conceitedness while 
female conduct is one of modesty. Gains garnered through male conduct 
should not be considered good fortune, and the losses suffered due to 
female conduct should result in future rewards. It is called accumulation 
of disasters to achieve one success after another by persisting in male 
conduct. In the event that these successes,which are in reality ill omens 
and sources of anxiety, occur repeatedly, death is not far away. On the 
contrary, it is called accumulation of virtues to suffer losses by persisting 
in female conduct. Be cautious and do not give it up in this case, for great 
gains will be secured in the future. As regards disasters and sufferings, 
generally speaking, those who act first will suffer misfortune while those 
who act last will secure good fortune. If one acts before others but does 
not thereby encounter misfortune, it is because he holds fast to female 
conduct. In case one acts after others but does not thereby obtain good 
fortune, it is because he holds fast to male conduct. 

If one never suffers misfortune no matter whether he acts before or 
after others, it is because he holds fast to female conduct. If one always 
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fails to secure good fortune no matter whether he acts before or after 
others, it is because he holds fast to male conduct. Whoever is fond of 
applying male conduct should be called: one who is harmful to life. If he 
is a superior man, he will decline; if he is an inferior man, he will suffer 
death. If he defends, the defense will not be stable; if he acts, nothing will 
be achieved; if he seeks something, nothing will be attained; if he fights, 
he will not overcome his enemy. He will not enjoy longevity, and his 
descendants will not multiply. This is called conduct of ill omen, and it is 
also called a loss of virtue. Whoever is fond of applying female conduct 
should be called a receiver of emolument. If he is now rich, he will be¬ 
come even more prosperous; if he is now poor, he will have enough food 
to eat. If he defends, the defense will be stable; if he acts, he will achieve 
success; if he seeks something, he will certainly obtain it; if he fights, he 
will overcome his enemy. He will enjoy longevity and his descendants 
will multiply, this is called the conduct of good fortune, and it is also called 
accumulation of virtue. Therefore, those who accumulate virtue will be 
prosperous, and those who accumulate disasters will perish. By observ¬ 
ing what one accumulates, the orientation of things may be discerned, 
whether one will encounter disaster or secure good fortune. 
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SECTION EIGHT 
The Function of an Army 


When one commands an army, if one does not follow the Dao of 
Heaven, military action cannot be taken. If one does not model oneself 
after the earth, military measures cannot be utilized. If one does not weigh 
the powers of oneself and one’s enemy, military success cannot be 
achieved. Refer to-". Since the formation of Heaven and earth, the sage 
has managed affairs according to Heaven, earth and man so that he suc¬ 
ceeds in his undertaking. The reason why the sage succeeds is because 
he knows how to seize the opportunity in time and make use of it. If one 
can follow the timely opportunity and seize***one will surely succeed. 
The sage never rescinds punishment when it is due, nor does he break 
contracts. Instead he abides by the proper timing of Heaven and makes 
decisions accordingly. When a decision should be made and yet one fails 
to make it, then one will suffer disasters caused by himself. Heaven takes 
something from people, but it also bestows in return. There are 
auspicious***but fails to receive them, one will suffer disasters caused by 
oneself. If one does not follow the three (Heaven, earth and people) that 
ought to be followed, successful military operation can not be realized. 
On the contrary, if one thoroughly complies with the three, military suc¬ 
cess will surely be achieved"*. When one achieves military success and 
yet one does not make use of the fruits of his victory properly, one will 
suffer disasters caused by oneself. If a country is fortunate, those who 
cause disasters will be punished. If a country is unfortunate, those who 
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cause disasters will remain in their positions. In the midst of confusion 
and disturbance, they will exploit the strength of people to go against 
Heavenly ultimate. If they still achieve something by doing so, their coun¬ 
try will be in jeopardy, their state will be in chaos and nothing will be 
achieved. If the actual success is limited but the celebration of success is 
grand, the name falls short of the reality and the country will suffer great 
turmoil. This is determined by the Dao of Heaven. 
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SECTION NINE 
Successful Methods 


The Yellow Emperor asked Li Mo: “I alone govern All-under-Heaven. 
However, there are cunning people amidst us who are skilled in the art of 
disputation and are adept at using their wits. It is difficult to restrain them. 
1 am afraid that they will be appointed officials and that in consequence 
All-under-Heaven will fall into chaos. Therefore, 1 wish to know if there 
are established methods in All-under-Heaven to rectify the people.” Li 
Mo answered: “Yes. Of old, when Heaven and earth were established, 
all things were properly named and their names were in accordance with 
their forms"*. Carefully observe one name the Dao alone, for it takes 
control over Heaven above and functions in all places within the four 
seas. As I have heard, the established methods, it is said, are not many, 
but can be summarized in one sentence: Follow the only name and return 
to the One (the Dao). By doing so, people will not confuse the regula¬ 
tions.” 

The Yellow Emperor said: “May I ask if the One still remains within 
All-under-Heaven?” Li Mo answered: “ Yes. Of old. Lord Heaven sent 
its emissary phoenix to transmit nothing but one word to the world. The 
five emperors put it into practice in order to discern Heaven and earth, to 
regulate all things within the four seas, to take care of all the multitude, 
and to rectify all the scholar-gentlemen. Therefore, all the slanderers 
disappeared, while all the worthies were promoted. All the five kinds of 
evils were purged and all the cunning disputations ceased. The name was 
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followed and the One restored. Thus, people did not confuse and violate 
the regulations.” The Yellow Emperor said: “One is merely one. Does it 
have any strong points?” Li Mo answered: “The One is the foundation 
of the Dao. How can we say that it does not have strong points?“'If 
there is any loss, it is because a ruler does not abide by the Dao. Under¬ 
standing of the One leads to knowledge of Heaven and earth. The prin¬ 
ciple of the One functions in all places within the four seas.” 

The Yellow Emperor asked: “How can I know the ultimate of"* and 
examine things far or near?” Li Mo answered: “The One alone will not 
suffer any loss. The One impels transformation from few to many. By 
holding few, one may acquire the knowledge of many. When we look 
throughout the four seas, whether it is the farthest reaches above or 
below, whether it is any one of the four directions, we will see that there 
arc myriad things, each one following its own way. However, a hundred 
words have their basis, a thousand words have their epitome, and ten 
thousand words have their conclusion. So many are the myriad things yet 
all of them come out of one hole. Who can understand this truth except a 
sage? It must be a sage who can take righteousness as the measure for 
rectifying perversity. It is he who can hold the One in order to know the 
many. It is he who can remove harm from people and carry out what is 
proper for people. He manages affairs by grasping the One and observ¬ 
ing its principles so that he is in common with the ultimate of Heaven and 
earth, and therefore he is able to know the good fortune and misfortune 
of Heaven and earth.” 
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SECTION TEN 
Three Prohibitions 


For one’s actions to be without constancy, is forbidden by Heaven. 
For a farmer not to be engaged in farming according to seasonal timeli¬ 
ness, is forbidden by the earth. For ordinary people not to observe laws 
and regulations, is forbidden by their ruler. When all three prohibitions 
function well, a country approximates good governing. The prohibitions 
of the earth are as follows: Do not-"high. Do not increase the low land at 
will. Do not obstruct rivers at will. Do not destroy forests at will. Do not 
hinder people engaged in planting crops and trees according to local con¬ 
ditions and seasonal timeliness. Do not stifle the intelligence of the people. 
These are called the inauspicious omens of magnitude: To advance with¬ 
out resting; to strive to establish oneself without the social grace of yield¬ 
ing with modest politeness; and to move straight forward by elbowing 
one’s way in arrogance without consideration of limits. The Dao of man 
is both hard and soft. It is not sufficient to use only the hard; nor is it 
sufficient to rely on only the soft. Those who are unyielding, strong and 
ferocious as the tiger will come to naught. Those who indulge in profli¬ 
gacy and wallow in drinking and merrymaking will perish. Those who 
follow the example of the ancient times though superficially clever ac¬ 
complish nothing substantial and practical. Thus, they will suffer extinc¬ 
tion. Those who concentrate on self-seeking and forcibly enlarge their 
estate at others’ expense will be reduced to nothing. How constant is the 
Dao of Heaven! It pervasively permeates the earth below, and functions 
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in all regions. Therefore, a ruler should be prudent in issuing orders so 
that the people will know how to act naturally in accordance with them. 
Heaven has its constant regulations, and the people should regard them 
as the principles of their actions. Those who violate the regulations will 
harm life and bring punishment upon themselves. This is the Dao of 
Heaven. 



+- * ft 


■ , 

M 
$ 
H 
& ! 

+; 

/\ i 



^^it 2 o tft^itH 3 : ##*!#, 

£#, W*t&#o 0fg(iB>#fiJ#, BSfrfgdS) 4 , 

±t*^, Mini 5 , mi&xxm, fcit-ktm „ f^mm) 

%%X%\ ifi»«*ir(8>, 0rH(ii)JiCtfc 7 o I*]#, 

ikZW\¥c^ \ 

*sm-s#(*)^T, 7 mi£]±na*&*gjit*&, 

<£*)£, lU'Zmtii, $ms.£ 9 o -«(£>&, 


[ 4 -iiJ 

&o -#*.*& 7 i*#.** 

*]ift *.#**«,*■; 7 

«NJfA 7 ■#-$■#$, teJMMqHSi *.#«***■#■, 

.*.£.7teat, S£i*J 4 *.*-£&., iJiTT-7- 

flriJ!*.*-Sift&#*&*$-, *P;l* 7 tttei*i*L, 

It#, itlfc»mfcjt 

*.«#.£.-& 

i± 4 U£& e>'t 5 ']-}M$o £# !**•««« 






SECTION ELEVEN 
Basis for Military Expedition 


All countries that build up their military forces have their different 
reasons for waging war. There are three major ones: waging war for 
profit; waging war for righteousness; and waging war to vent anger and 
resentment. It is called waging war for profit when a country is 
perceived--- in hunger, its people are weighed down and the relationship 
between its ruler and its ministers is improper, and hence a military expe¬ 
dition is launched against such a country. In doing so, one cannot gamer 
great profit. However, it will not suffer great harm. It is called waging 
war for righteousness when military expedition is carried out to suppress 
disorders, to prohibit atrocities, to promote the worthy and to dismiss those 
without ability and political integrity. This is called righteous war. It is for 
a righteous cause that the multitude will strive even at the cost of laying 
down their lives. 

Thus, a ruler of a country with ten thousand chariots wishing to con¬ 
quer All-under-Heaven-"always starts with the pretext of righteous¬ 
ness. However, seldom does such a ruler achieve the end he has in view. 
This is not because he does not have perseverence but because things 
will develop in the opposite direction when pushed to extremes, and the 
ruler who launches the war will suffer in turn. It is called waging war to 
vent anger and resentment when a ruler’s heart is so obsessed with 
anger that he is unable to control his anger without letting it off, and 
therefore he is compelled to give vent to his anger by waging war. Even 
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if he achieves success, he does not know what it is that he seeks. Insofar 
as he manages to annex territories, perversity begins, for it goes against 
the Dao. One should not act until he has to act; when one acts, he acts 
with prudence, i. e., according to what is fitting with the Dao of Heaven. 
When the tendency of necessity is followed, his actions will not be pushed 
to extremes. To restrain in certain aspects implies to exploit in other as¬ 
pects and to prohibit something implies to act or to carry out something 
else. For this reason the army well restrained and disciplined will be able 
to prevail over All-under-Heaven without hindrance. 
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SECTION TWELVE 

Regarding the Dao as the Guide for Governing a Country 


Whenever a sage acts, he accords with Heaven and earth, follows the 
will of people, merits auspicious responses from spiritual beings, enables 
people to benefit along with him so that people of all rank and file look to 
him for support. This is called righteousness. For those who step forward 
and arc willing to be appointed by the ruler, their aim is to promote the 
long-term interests of the country and the vital interests of the people. All 
the famous scholar-gentlemen in All-under-Heaven***are appointed without 
exception and serve the country. Those whose words are consistent and 
beneficial are scholar-gentlemen. Those whose words are consistent and 
beneficial to the country arc scholar-gentlemen of the country. There¬ 
fore, a gentleman restrains and humbles himself to follow the Dao. He 
endeavors with his intelligence to discern it and exhausts his efforts to 
practice it. He seeks realization of the Dao throughout his life. And he 
practices soft conduct to wait for the opportunity. If such a man is known 
by the king and the dukes, the country will be fortunate. A country with a 
vast territory and a large population is a powerful country* he stands in 
the back of others*"but not*-fortunate. 

Therefore, a king should not govern a country through chance. If he 
wishes to govern his country well, he must regard the Dao as the guide: 
he should know the timely opportunities provided by Heaven above; he 
should know the resources of the earth below; and he should know the 
affairs of people in the middle. One is good at knowing yin and yang--'. 
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The countries that have rectified names so that names conform to reali¬ 
ties can be governed well, while the countries that have names falling 
short of the corresponding realities will fall into chaos. A correct name is 
not improper, and an improper name ought not to be established. The 
correct Dao will cause no jeopardy. The Dao can exist at the end and it 
can also exist in the beginning. The Dao is useful to individuals and it is 
also useful to the whole country. If an individual attains the Dao, he will 
succeed in his undertaking. If a country attains the Dao, it will be at 
peace. If a small country secures the Dao, it will be able to defend its 
territory. If a large country secures the Dao, it will be able to unify All- 
under-Heaven. The Dao has its origin, but it is boundless for it has neither 
beginning nor end. When one uses the Dao, he will feel the reality of the 
Dao. When one does not use the Dao, however, he will feel that there is 
nothing. In according with the Dao, one will become excellent; in follow¬ 
ing the Dao, one will become constant. The ancient worthies thoroughly 
followed the Dao in their conduct. By knowing this Dao, the earth will 
become Heaven and the dead will become the living; led by the Dao, an 
army will prevail in battle, and a country will flourish. What the ancient 
worthies followed was this Dao. 
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SECTION THIRTEEN 
The Principle of Behavior 


Heaven possesses its constant law and the earth possesses its con¬ 
stant regularity. Share your affairs with people--- together with spirits. It 
is inauspicious to be arrogant, contentious and conspiratorial. Those who 
insist on assuming the attitude of male conduct will find themselves on 
the brink of death. Taking without giving, a country will come to a disas¬ 
trous end. For such a ruler, those who are near may be with him, but 
those who are far away from him will turn away from him. And under 
such a situation, when a perversity stirs, will there be anyone who is 
willing to step forward and be counted? Heaven loathes those who are 
arrogant and the earth loathes those who are ambitious. The people ab¬ 
hor those who are harsh. If one grows overly arrogant without self-con¬ 
trol, Heaven will destroy him. If one grows overly ambitious without 
self-control, the earth will terminate him. If one becomes overly harsh, 
the people will kill him. 

When a new person comes, observe him carefully. If his actions match 
his words, hold to him and do not lose him. If this person speaks elo¬ 
quently but behaves rashly and carelessly, do not entrust him by appoint¬ 
ing him to an important position although he is available. Therefore, one’s 
words tally with what is in one’s heart. The color of one’s complexion is 
the outward expression of one’s heart. One’s disposition is the passing 
manifestation of one’s heart. If one speaks of something but fails to 
practice it, it is called cheating. Therefore, a person’s word is the harbin- 
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ger of his will, and a person's action is the result of his will. It is the 
straight trees that will be felled first, and it is the upright individuals who 
will be killed first. The Dao has neither form nor name; though it came 
into being before the formation of Heaven and earth, it has not yet come 
to an end. 
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SECTION FOURTEEN 
Following the Dao 


The Yellow Emperor asked Li Mo: “When Da Ting possessed All- 
under-Heaven, he did not distinguish yin and yang. He did not calculate 
the movement of days and months to make a calendar. Nor did he record 
the changes of the four seasons. Nonetheless, Heaven set up its seasons 
and the earth brought forth its resources. How then did he govern?” Li 
Mo answered: “When Da Ting ruled All-under-Heaven, he remained 
calm, composed, upright and still, and above all he determined to abide by 
soft conduct. Obscure, respectful, frugal, modest and simple, he preferred 
softness. He always stood behind others and never in front. He practiced 
justice and sincerity to show benevolence, and he was kindhearted and 
disposed to confer favors in order to show his love for his people. He was 
upright and brave, but he did not dare to take precedence over others. He 
was pure in heart and was not impatient. He held the One and demanded 
nothing else. 

“He modelled himself after feminine conduct so that what were pro¬ 
duced were all soft •‘•correct virtues, he was fond of virtues and did not 
contend with others. He stood as if he were afraid to stand, and he moved 
as if he could not move. When he was about to engage in a fight, he 
looked as though he dared not engage in a fight; when he knew every¬ 
thing, he looked as though he knew nothing. By observing weak conduct, 
he became strong. He waited for the deterioration of those who held to 
male conduct and then defeated them. In so doing, his people would not”- 
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even though they had labored much. They would not be remiss and inso¬ 
lent even though they were hungry. They would not complain even though 
they were going to die. He never laid waste people’s property because 
of war. He never incited wars. He never initiated riots. He was never a 
catalyst in causing resentments and complaints. 

“He never resorted to intrigues and conspiracies. Without consulting 
with others, he never resolved knotty problems presumptuously. He never 
intended to plunder the territory of others. He never seized houses be¬ 
longing to others by force. He carefully pacified his people in order to 
comply with the principle of submitting oneself to Heaven and earth. He 
never arbitrarily engaged in military action without waiting for the dete¬ 
rioration of those who had assumed perverse attitudes. When he found 
that the earth had deprived the enemy of power and Heaven had re¬ 
sponded to the enemy with an abnormal cycle of seasons, he would then 
rise to put the situation in order. If one can do things the victories he wins 
will not become a cause for revenge by the enemy, and the territories he 
takes over from the enemy will not be returned to them. He will achieve 
military victories abroad and secure good fortune at home. Without ex¬ 
erting himself much, his reputation wiH be widely celebrated. This is the 
best result one can attain by following the Dao of Heaven.” 
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SECTION FIFTEEN 


If one wants to know gains and losses, it is necessary for one to exam¬ 
ine names and investigate forms. Forms always settle themselves; hence, 
I shall keep myself in quietude. Affairs always carry themselves out; 
hence, I need not take any action. Be quiet without motion. What is com¬ 
ing will present itself; what is leaving will go away by itself. Can 1 keep 
oneness? Can one put his mind at rest? Can I dispel self-interest? Can I 
make a conscious choice on my own and pay respect to the principles of 
the Dao? I shall be silk-like and hair-like as if 1 do not exist. Then, even 
when all the myriad things come forth, I will not fail to respond to any one 
of them. 1 do not store up what is old, nor do I adhere to what is obsolete 
because what is old has already expired, and what is coming is new. Not 
confusing the new and the old, I have my correct choice. 
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CHAPTER THREE 
Aphorisms 


The Dao has no beginning but everywhere its reflection is evident. 
Before the Dao came, nothing existed. After it came, things exist as they 
do now. When a thing is about to come into existence, its form preexists 
its name. In accordance with its form, a name is given to it. What does 
this saying mean? Multifarious punishments do harm to authority. Unre¬ 
strained indulgence in desires does harm to laws. Perverse action does 
harm to the Dao. If one repeatedly engages in the three harms, he will 
not be able to secure his own life. Under such a situation, how can he 
preserve his own country? Extraordinary things follow the extraordinary; 
ordinary things the ordinary. The extraordinary and the ordinary never 
coexist simultaneously in the same place. The change of the Dao does 
not lead to benefit but to detriment. It does not lead to progress but to 
regression. Disasters will befall the one who initiates the change. Regu¬ 
lating oneself with regulations of measuring instruments avoids mistakes. 
It removes perplexity to observe the established standards of measuring 
instruments. If governed according to law, a country will not be in disor¬ 
der. 

A sage is never the first one to act; nor is he self-willed. He does not 
make decisions before the opportunities are at hand. He does not acquire 
things for his own purposes; on the other hand, he does not refuse good 
fortune. Accordingly, he follows the principles of the Dao. If one loses 
the support of Heaven, he will die. If one deceives his lord, he will like- 



139 


The Yellow Emperor’s Four Canons 
Aphorisms 




[/££] 

mmmzo 

• • 

ffi 2 \ tt#i^tiio tuuayjfc, %zm\ 0 •## 

E, 6E 22 , S£0tilo i#E, £E, $(fj)#E, a 

Etfc. &£[g* a3 o fe#lE, £EtH, ^^Wtli 24 o tr#E, £E 
tfc, K$j^til 25 o 

• g^(D#A^ 26 . 27 0 g^Wti 

B9. H*#Mt 28 Q •*'!•&#, AT^EtH; (•$)#, 

« 29 o sicwA^flAnnnnnnnn^±(fi;)^^a^ra 30 . 

fTM^ 31 , T<ADDD^^[A] 32 o □ □*»<!*£, 

£ 33 , 34 o • *flA£firr&, m&Zm, 1A 

14-ifl 

-£-£.£•■£•&£*£, £-%h%$Lt 0 PJrM&li 

®Xtin&tltf*ft*bJ&o K&it&tffrllL#., 

MA 0 * life*.-$•:&*«$ it* ft#flfc*To Aitf£-7, 

£, *«H4 6, ^U»1t£, 

.|I^|£, £ 5Ui"Iftfc6 , y&Stf 

e, ^5Unt“1t£, 

S, 

-Mil A, -*-*** ft iflA, .<H> 

A, 4fctt£^St4MLIfr, &7-ki£-£tfLA#r$3, «/&<Hl*H£A-£-i£ 
-f Aat, M^A'*i£#*m o *4***MMA, AA AM 
•£MM#A£; #*A$ttA, Jhf*£-4£1bMr& 0 #r ?A — A A 

i) .AAg&AftttSfcflfc'f, A-feAA 

$■&&&, A**i£#tf A£flj£, .o . 

, W^AltW«.#o £&**#, *&*AfctfA( “£A” )*fc 







wise suffer death. If one does not treat his superior with respect, he will 
be in danger. Whenever there is an intention, there is a will; whenever 
there is a will, there is an effort. Therefore, those who dwell in nests have 
better knowledge of wind, and those who dwell in caves have better 
knowledge of rain. This is so because they are anxious about danger. 
Because of this consciousness of danger, they can enjoy safety for a long 
period. If one does not have the ability to issue orders, he will not attain 
anything. A minister of an emperor is in fact a teacher of an emperor 
although in name he is a minister. A minister of a king is in fact a friend of 
a king although in name he is a minister. A minister of a powerful lord is 
in fact a guest of a powerful lord although in name he is a minister. A 
minister of an imperiled ruler is in fact a hired laborer of a ruler although 
in name he is a minister. A minister of a ruler whose state is disintegrating 
is in fact a slave of a ruler although in name he is a minister. 

An arrogant man will be isolated by others •••others will put his life in 
danger, and even after he dies, he will be cursed and reviled by oihers. 
Those who are housed in comfort will not behave in a violent way whereas 
those who are in dire straits will not wait for the right moment to act. 
Those who do not accept any emolument are subject to no one even the 
Son of Heaven. It is hard to ask those who accept modest emoluments to 
undertake difficult tasks. Therefore, in consideration of oneself-"he should 
not seek recruitment of officials in a country that is brimming with pros¬ 
perity; nor should he marry his daughter to a family that is wealthy and 
powerful. He should not make friends with-*- with people who’” should 
persist in neither disarmament nor warfare. Instead, military actions should 
be undertaken only in case of necessity. Knowing the beginning of Heaven, 
and examining the principles of the earth, a sage comprehensively under¬ 
stands the rules of Heaven and earth. So broad is his knowledge that he 
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is the only one to see - ” and he is the only one who exists in an authentic 
way. 

The reign of the Son of Heaven extends a thousand square //. The 
reign of a duke extends a hundred square li only. This is so because the 
Son of Heaven ought to rule and unite the dukes of the states. Thus, the 
Son of Heaven is established so high that it will not let the dukes entertain 
any doubts regarding their respective positions. The eldest son is estab¬ 
lished so high that his brothers cannot compare themselves to him. The 
wife is established so high that the concubines cannot compare them¬ 
selves to her. In case the latter compares to the former as equal, they will 
do harm to each other, and a disorderly relationship between them will 
result in mutual harm. When there is an opportunity to act, one should 
take action immediately without words. If the proper time to act is not as 
yet at hand, one should stay at home with the doors closed lest his inten¬ 
tion be noticed by others. Heaven controls winters cold and summers 
hot; earth controls mountains high and valleys low; man controls giving 
and taking. If one knows how to give and take properly, he will be 
established •••king. On the contrary, if one docs not know how to give and 
take properly, he will lose his position and suffer death. Heaven imple¬ 
ments punishments by retribution. Thus, improper behavior will endanger 
oneself. 

In general, one must not discard laws and replace laws with personal 
desires. Personal desires must not be used as standards of conduct. Oth¬ 
erwise disasters will befall. When a country is destined to survive, it will 
not be able to be destroyed even if all other countries conspired against it. 
When a country is destined to be ruined, it will not be able to survive even 
if all other countries supported it. If the best opportunity has not as yet 
come, one should hide oneself and immerse oneself in cultivating one’s 
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virtues. When the best opportunity is at hand, one should grasp the op¬ 
portunity firmly and take action so as to make one’s virtues known widely. 
Shallow-with effort, having achieved success, one should return to the 
principle that one observed when one achieved success. Thus, others 
can never replace him. As a duke, he should not revenge himself on the 
enemy; nor should he redeem his disgrace. Instead, he should just*" 
follow where the Dao is. Those who are jealous, muddle-headed, and 
cruel should be demoted and kept at a distance. If their positions are not 
demoted, and if they are not sent far away from the ruler’s side, dis¬ 
asters will befall the ruler. 

If there is no harmony in the internal affairs of a country, one should 
not speak of external affairs. If one does not carefully examine the 
details, one should not speak of large issues. If one secures a gain, one 
should not attempt to double it; if one receives a reward, one should not 
attempt to double it. When an animal is endowed with horns, it cannot 
have sharp teeth as well. According to the rectification of names, carry 
out punitive military expeditions against enemy countries. Stop when 
what is desired has been attained. The grain that bears fruits does not 
necessarily have beautiful flowers. The most reasonable speech does 
not require embellishment. Supreme happiness is not always accompa¬ 
nied by laughter. Flowers must bear fruits; within fruits, there must be 
cores; within cores, there must be kernels. In accordance with the Dao 
of Heaven and earth, there is the antithesis of left and right, and the 
contrast of male and female. I must be cautious when undertaking mili¬ 
tary actions, and not begin and end military expeditions according to my 
personal desires. Chariots thunder and horses neigh as loud as the rumble 
of thunder. Act when it is necessary to act and stop when it is neces¬ 
sary to stop. According to what the earth provides I must replenish my 
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military supplies, and relying on the support of people 1 must recruit a 
new army. If one does not follow the natural course of events, he will 
not attain fortunate results. 

If a ruler overbuilds his palaces, the Supreme God will loathe him. 
Those who issue orders to build such palaces cannot actually live in them. 
Even if they live in them, they can not keep them for long. It is prohibited 
to reduce the clothes and quilts and reduce the thickness of inner and 
outer coffins of the dead relatives. It is prohibited to employ people in 
corvee labor excessively so that lakes are abandoned. It is prohibited to 
let grasses overgrow so as to suffocate the saplings developing into flour¬ 
ishing forests. It is prohibited to gather-to destroy the highland to raise 
the lowland. When these prohibitions are fully observed, great floods can 
not cause big problems. If the opportunity to achieve something is not yet 
at hand, one should not be eager to do it prematurely. So also if a proper 
time is not yet at hand, one should not enjoy the honor of high position and 
great wealth. If one is eager to achieve his aim prematurely before the 
opportunity is at hand, then he will be ruined. If one enjoys the honor of 
high position and great wealth before the proper time, then he will suffer 
failure. It is day when the sun rises, and it is night when the moon ap¬ 
pears. Sleep at night and get up when the day breaks. One should not 
lose the opportunity of reaching the limit that the natural order of Heaven 
allows him to reach; when he reaches the limit, he should stop. When a 
country is strong, then it possesses the ability to issue orders to other 
countries. When a country is weak, then it will have to obey other coun¬ 
tries, when there is a balance of power among the countries. Whey will 
compete according to certain regulations. 

Behaving in a hateful manner but at the same time seeking to be 
loved, a father will not be able to hold unto his son. Behaving in an insult- 
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ing manner but at the same time wishing to be respected, a ruler will not 
be able to obtain the support and loyalty of his ministers. When a clan is 
on the rise, if one wants to defeat it, it is like felling trees in the plain-”. 
When a clan is on the decline, it is like felling trees in the mountains. If a 
clan suffers ruin although its members behave themselves loyally and 
righteously, the disasters are the results of what their ancestors have 
done. If a clan survives although its members run wild, it is because of 
upright achievements of their ancestors. Those who are righteous though 
humble will make progress, those who are perverse though noble will 
suffer demise. For trees that grow on mountains, there is no one to take 
care of them, but they can still bear fruits in large amounts. Tigers and 
wolves are ferocious animals but they can live in harmony. For the hu¬ 
man race, however, brothers living together cannot get along with each 
other. They do not like to live together, but they can not leave each other 
either. The spirit of a country is harmed thereby. 

••• does not come. Why not come to teach each other? The younger 
brothers should be obedient to the elder and the elder brothers should be 
kind to the younger. How can the blood relationship among brothers ever 
be changed? There are three circumstances in the world that lead to 
death: one suffers death if he is irritated to act without considering whether 
or not his strength is sufficient to succeed. One suffers death if he over¬ 
indulges in desires without limit. Lastly, one suffers death if he fights 
against enemy forces which are far stronger than his own. Do not lend 
arms to bandits; do not send grains to the enemy. If one lends his arms to 
robbers and sends his grains to the enemy, then the disadvantage of one’s 
adversary will turn into advantage, and the weak will become the strong. 
Since there is the cyclical change of increase and decrease, what he 
does brings disasters upon himself in turn. If one wants to make different 
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things the same, he should identify and select what they share in com¬ 
mon. If one wants to differentiate things that are similar, he should iden¬ 
tify and select that which differentiates them. If one does not do anything 
contrary to the Dao, what he aims to accomplish will complete itself. If 
he follows the natural course of events, he will achieve success. A per¬ 
son may appear intimately affectionate, but he may in fact be hateful 
within. Such a person is called beautiful in appearance and confused 
within. Should there be no chaos within, he will have enemies outside. 
Conversely, if one perceives beauty as beauty and confusion as confu¬ 
sion, the inner conflict will not occur and the outer enemy will retreat. 
Those who gain due to their ability and effort will not consider it a gratu¬ 
itous award while those who lose do not complain loudly*. 

Heaven has light and does not worry that people might live in dark¬ 
ness. People can open doors and windows to get light, and Heaven need 
not do anything. The earth possesses plentiful resources and it does not 
worry that people might live in poverty. The common people can cut 
down trees and chop firewood to become rich, and the earth does noth¬ 
ing. When unrest occurs among dukes, if those who are in charge of 
suppressing the unrest lose the principles, the dukes of the rebellious coun¬ 
tries will take this opportunity to retaliate in turn. It is certain that the 
descendants of the dukes will retaliate even though the dukes were not 
able to retaliate at the time. Therefore, as the saying goes: "If one loses 
the principles in subduing others, he will be subdued by others in turn." 
The living people reside in their houses and the dead in their tombs. Or¬ 
ders issued should have nothing to do with the dead. If one returns as 
soon as he has encountered a great perplexity, he***the Dao cannot be 
far away. If a minister of a country serves two countries simultaneously, 
his own country will certainly be in danger. If it does not fall into danger, 
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it is because the ruler still reigns for the time being. A country which 
loses its ruler will certainly be in danger. If a country is not in danger 
when its ruler no longer reigns, it is because the ministers who are loyal to 
the ruler remain. 

If one of the sons of a family serves two faimlies simultaneously, his 
own family will be in great chaos. If the family does not suffer great 
chaos, it is because the father of this family is still alive for the time being. 
When the father dies, this family will certainly be thrown in chaos. If the 
family does not suffer chaos, it is because other sons faithfully remain in 
support of the family. If one does not accept others’ assistance and sup¬ 
port and if he does not listen carefully to the counsels of the wise, but 
simply relies on his solid city walls and his bold and powerful army to 
defend himself, it is called conceited frivolity. It is perilous if one is weak. 
He can neither firmly resist the attack from others nor overcome others 
in attacking them. When two fierce tigers fight against each other, the 
winner will be an inferior dog. For those who are good at governing a 
country, the best method of governing is not to use corporal punishment. 
The second best method is***, the next in order is to be courageous in 
struggle and determined in litigation. The worst method would be not to 
be resolute in struggle for what is right, not to engage in disputation on the 
matter of right and wrong and not pursue legal cases with tenacity. For 
those who excel in debate, it is best to engage in debate on-*\ The sec¬ 
ond best is to join in debate on intelligence. Following that, they can de¬ 
bate about delivering people in adversity and disasters. 

If the weather is scorching hot in winter and is freezing cold in sum¬ 
mer, one’s life will be in danger because the weather is abnormal. To be 
careful is better than to be remiss. To be daringly decisive is better than 
to be uncertain and hesitant. For a ruler, the disaster of losing a country ••• 
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do not believe its"*and do not believe its possibility. It is not right not to 
believe its-**by investigating the past-”one can know its return; 
therefore,•••observe the current right and wrong, and decisions are made 
in accordance with its name. As for those who hoard for speculation, 
what they do is to accumulate and hoard so as to wait for the opportunity 
to corner the market. When one examines those who are appointed to 
important positions by a ruler, one can know the company he keeps. And 
when one examines the goods that a person hoards, one can know that 
the person is good at seizing timely opportunity, •••to be upright and noble’” 
existence and extinction . 

In general,when a person discusses issues, he must reveal and elabo¬ 
rate the main points by means of yin and yang. Heaven is yang and the 
earth is yin. Spring is yang and autumn is yin. Summer is yang and 
winter is yin. Day is yang and night is yin. A big country is yang and a 
small country is yin. An important country is yang and an insignificant 
country is yin. Taking action is yang and taking rest is yin. Expansion is 
yang and contraction is yin. A ruler is yang and a minister is yin. The 
superior is yang and the inferior is yin. Male is yang and female is yin. 
A father is yang and a son is yin. Elder brother is yang and younger 
brother is yin. The aged is yang and a youngster is yin. The noble is 
yang and the humble is yin. The rich is yang and the poor is yin. Marry¬ 
ing a woman to give birth to a son is yang and losing a relative is yin. 
Dominating others is yang and being dominated by others is yin. A guest 
is yang and a host is yin. A teacher is yang and a disciple is yin. Speak¬ 
ing is yang and keeping silence is yin. Offering is yang and receiving is 
yin. Everything that is yang follows the example of Heaven. Heaven 
values rectitude. Transgressing rectitude is called deceitful •••then returns. 
Everything that is yin follows the example of the earth. The virtue of the 
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earth is tranquil, gentle, proper and quiet. The soft regulation gives prior¬ 
ity to stability. It is adept at yielding without contention. Thus, one can say 
that the law of the earth is the measure of the female. 
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CHAPTER FOUR 
On Dao the Fundamental 


Before the formation of Heaven and earth, throughout the great uni¬ 
versal void, there existed nothing but One (the Dao). The great void was 
the same as the One. In the primeval state of the universe in chaos, there 
was neither day nor night. Mysterious and subtle, the Dao was perva¬ 
sive. Quintessential and quiescent, the Dao was invisible. Thus, it does 
not depend on anything; it docs not rely on myriad things. Therefore, it is 
formless and nameless though great and universal. Heaven cannot cover 
it, nor can the earth bear it. It is because of it that what is small becomes 
small and what is great becomes great. It not only pervades all within the 
four seas but also embraces all that exists beyond the four seas, for it is 
omnipresent throughout the universe. Dwelling in yin it does not decay; 
dwelling in yang it does not get burned. It prescribes one single regula¬ 
tion without change and yet it is fitting for all things including those that 
move with legs and those that crawl like worms. Obtaining it, birds can 
fly, fish swim and beasts run. Obtaining it, the myriad things can come 
into existence and all affairs can be completed. Everyone lives on it, but 
no one knows its name. Everyone makes use of it, but no one sees its 
form. 

One is its name. Emptiness is its abode. Non-action is its nature. Har¬ 
mony is its function. Therefore, the supreme Dao is beyond investigation 
and is fathomless. It is splendidly manifest and yet it can not be named. It 
is omnipresent and yet it is formless. It is uniquely independent and is 
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peerless. None of the myriad things can order it. All things. Heaven and 
earth, yin and yang, the four seasons, the sun and the moon,stars, clouds 
and qi, those that move with legs and those that move by crawling like 
worms, and those with roots, all vegetation partake in the Dao when they 
come into existence. Yet the Dao is not diminished because of it; nor is 
the Dao increased when things return to their original source, namely, the 
Dao. It is strong and will not break. It is weak but cannot be changed. 
Measurements cannot be precise enough and subtle enough to approxi¬ 
mate the Dao. Examinations cannot be careful enough and penetrating 
enough to approximate the Dao. Therefore, only sages can perceive the 
formless and can hear the soundless. If a sage can understand the reality 
of emptiness, then he is able to abide in the Great Void and to commune 
with the essence of Heaven and earth. In doing so, he will be completely 
together with the Dao without anything separating him from the Dao. He 
will accord perfectly with the Dao without transgressing the ways of the 
Dao. Whoever abides by the Dao is a sage who possesses the ability to 
know the essence of the Dao. 

The wise are those who are able to investigate the ultimate, to know 
what others cannot know, and to obtain what others cannot obtain. They 
are called those who can investigate and know the ultimate. When a sage 
king applies the ways of the Dao in governing, AII-under-Heaven will 
obey him. As soon as a ruler applies”-without personal likes or dislikes, 
the people will not be perplexed. If a ruler keeps himself empty and the 
people keep themselves tranquil, then the correct Dao will be attained. If 
a ruler is a person of good faith and is desireless, then he will be able to 
command his people. If a ruler really does not actively attend to affairs 
the myriad things will find their respective places. They will of their own 
accord behave according to their designated station in life, and therefore 
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they will not contend with one another. Those above confer appropriate 
names, and the myriad things having received their respective names will 
settle themselves in their designated stations. Thus, people will do their 
utmost without rest not because of good governing; nor will people be¬ 
come slack in their work because of chaos. Although things and affairs 
are numerous and extend widely, the ruler does not govern them directly 
and actively; thus, he is able to reach the Dao. Although the ruler is aware 
that things are profound and subtle, he does not inquire about them; thus, 
he is able to obtain the Dao. By holding to the One and not changing, the 
ruler obtains the basis of the Dao. By holding to the few in order to know 
the many, the ruler obtains the principle of affairs. If the ruler rectifies 
what is incorrect by means of propriety, he will know both the remote 
antiquity, and the future.--*subtle and intelligent. If the ruler grasps the 
Dao and observes the regulations, All-under-Heaven will be united as 
one. In investigating the Dao in remote antiquity, one will come to know 
comprehensively what the Dao is. In searching for the Dao of “non¬ 
nothing "one will come to comprehend what the Dao is. 
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H: “S«#*So " ®ft: “Wf^S: ftSAHflL jSj*Lrt$ft, *|$B]£S, Jg 

42 #Bt, «cH-to 
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50 *fi, ttflto <«*•*.*■ *0R> : “iSlkW^af, " tt: “4 
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11 JB. *XA^ltt, B|fF^if54t. itfii, 

12 iff. i*ffi^±ft 0 <iti§ • EM£» : “^0: ifi*R, *«#*» ’• 
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atftftttT**. *»T*JSW»jMo *i*fc “*" . 5 “»" » “*" ififflo 
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18 *<ffi)(qiang). SttW-frJm*, US. *##« 0 

19 ¥±o 
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»8If*ft»l. ” AUt^Aifio 
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